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Do you know what the terms “saved’ 
“eternal life” in the Bible mean?

and

Do you know  what was the main reason 
Christ cam e in the flesh, and the main 
p u r p o s e  H e fu l f i l le d  in h is dea th  and 
resurrection?

Do you know what is your fate and destiny 
after you die?

It is sad to say that most Christians could not 
give a true answer to these questions. These 
q u e s t io n s  and  o th e r s  h ave th u s b een  
expounded upon here in this book under (he 
top ics o f “salvation” and “eternal life.”

Salvation is the m ost important concept or 
top ic which the Bible reveals to us. It not 
only affects us now, but as to our future 
ex isten ce as well. It relates not only to 
earthly things, but also to heavenly things.
The major emphasis of the Bible on this topic 
is upon earthly things here and now.
But th ere has fo r  som e tim e e x is te d  a 
“sa lv a t ion  h o a x” w h ich  u se s  made-up, 
non-Biblical terms, and puts all emphasis on 
the fu tu re and the h eav en ly  a sp e c t  o f 
salvation.
This b ook  will expose this hoax and show 
that the churches and Christian m inisters 
have not been telling us the correct Bible 
m essages on salvation and eternal life.
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Two Acts o f Salvation
Then Jehovah said to Moses, Make a fiery serpent, and set it on 
a pole; and every one who is bitten, when he looks at it, shall 
live (Num. 21:8). And as Moses lifted up the serpent in the 
wilderness, even so must the Son of Man be lifted up (John 3:14).
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4 Salvation and Eternal Life

Introduction
Salvation is undoubtedly the most prevalent topic or message 

found within the Bible. This is aptly so as there is no concept 
that has more of an effect upon man than that of salvation. It 
dictates the nature and condition of not only our present life, 
but our future existence as well. It underscores our relationship 
with God, and the primary reason for Christ’s mission on earth 
centered around salvation.

We see today people going around wondering if they are 
“saved;” while others boldly proclaim they are “saved,” even 
specifying the year, month and day in which they “got saved,” 
and the circumstances surrounding the event. Still others think 
nothing about the matter. Some Christians will say that if you 
don’t “get saved” according to their “salvation plan” you are 
going to hell where you will burn in torture forever. Yet another 
Christian will point at those Christians and say they are not 
really saved, they only think they are.

The subjects of salvation and eternal life have been studied 
and expounded upon for nearly 2,000 years, with considerable 
scholarship and thought applied to their meaning. But it is 
evident that all who have expounded upon these subjects have 
been forced to engage in some speculation. There are indeed 
certain aspects on these matters which are not clearly known. 
Yet there are many aspects which are fundamental, logical, and 
Scripturally consistent. It is the purpose of this material to 
present to the reader some of these fundamental and Scripturally 
sound aspects on salvation.

It is also noted that there exists now a basic salvation 
doctrine which has prevailed for several centuries. Most 
people’s minds have been locked into the traditional beliefs and 
images which have surrounded this basic salvation doctrine, and 
its relation to eternal life. None seem to be able or willing to 
look beyond the common and apparent meaning of these 
concepts. This is what we will endeavor to do in this booklet.

_
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Clues of a Salvation Hoax
Of all the doctrines mentioned in Christendom, the doctrine 

of salvation is the most common. As one closely examines what 
is being said today in regards to the subject of salvation, there 
is a perception that there is something wrong with this salvation 
doctrine. Let us briefly look at some aspects of what is 
commonly taught as a “salvation doctrine” to see how it 
measures up to Scripture and common sense.

Saved From What?
As one listens to ministers and Christians talk about 

salvation and being “saved,” they never specify what one is 
being saved from. The word “saved” is used and bandied about 
with the assumption that all know what it means. Such an 
assumption and careless use of this word is grounds enough for 
questioning the validity of the doctrine. The first question that 
should be made in regards to whether one is saved or not is to 
ask, “saved from what?” What am I to be saved from? This 
one question if properly answered will completely clarify what 
the true salvation message is in the Bible. It is a question no 
preacher has ever asked or has ever answered in their salvation 
preaching, which is the reason they continue to talk in circles 
saying foolish and inconsistent things.

Preachers and theologians will assert Jesus Christ is the 
Savior, but what did He save us from? This is something they 
never really expound upon except to say that He saved us from 
our sins. This answer is very superficial and incomplete and 
does not tell us what Christ really had done and why. This 
incomplete answer allows the issue of salvation to be twisted 
and bent into new doctrines that please the heart but conflict 
with the word of God.
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Getting Saved
Ministers and theologians are constantly hounding people to 

“get saved.” They say if you are not saved then you need to 
“get saved” before it is too late. They tell of how they got 
saved pointing out what they did to get saved and the 
circumstance and time when this occurred.

In light of this, it is interesting to note that there are no 
directives or exhortations in the Bible for anyone one to “get 
saved,” nor is there any declaration that one “got saved” at a 
certain time or place. The Apostles never went around harping 
on people to get saved so they could go to heaven, or so they 
would not go to hell. There are no Bible verses to support 
preachers giving alter calls directing people to “come forward 
and accept Christ, and get saved!”

It is not a correct usage of words to say to someone that they 
must “get saved.” In other words, before you die, you have to 
do something in order to save your soul from going to hell. 
Does not that make you your own savior? Does God need your 
help in saving you? The very nature of any great act of salvation 
is that it comes from someone other than the one being saved.

The “Unsaved”
Modern day ministers talk a great deal about the “unsaved” 

in matters of salvation. It is said that the “unsaved” are those 
that are not saved and are destined to go to hell.

The fact is, there is no such word in the Bible as “unsaved.” 
There does not even appear to be an equivalent word for it in 
the Greek, Latin or Hebrew languages. Even in the English 
language the term “unsaved” is a very obscure word which has 
no common usage or application. It only exists at all because 
theologians started using it in their “salvation doctrines.” 
Whatever modern-day preachers and theologians are trying to 
say in this regard it must be something that is o f their own 
“doctrine,” not that of the Bible.

Some say that the term “unsaved” means the same as “lost,” 
as in Christ’s statement:
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I am not sent but unto the lost sheep of the house of Israel
(Matt. 15:24).
For the Son of man is come to save that which was lost (Matt.
18:11; Luke 19:10).
In Matthew 18:11 Jesus continues to talk about “sheep” 

being lost or “gone astray,” which refer only to the Israel 
people. These verses relate to God’s statement that “My people 
[Israel] have been lost sheep (Jer. 50:6); and to the prophecy 
in which God’s says: “I will feed my flock, ... I will seek that 
which was lost” (Ezek. 34:15-16). The word lost means that 
which is taken away in punishment,1 which pertains only to the 
Israel people. So why would any preacher be concerned about 
those that are Scripturally “lost” if one is not an Israelite? 
When this paradox is presented most Christian ministers reply 
that “lost” means any unrepentant sinner bound for hell. But 
no verses are found in support of this as the term “unrepented” 
is not in the Bible, and “lost” is not used in such a context.

Accepting Jesus As Your Personal Savior
As a condition of “getting saved” it is always promoted that 

you must accept Jesus Christ as your personal savior. What 
does this mean? The term “personal” means, “of or peculiar 
to a certain person; private; individual.”1 2

I could speak of God as being “my God,” or “my Father,” 
or “my Creator,” but it would be foolish for me to say He is 
my personal God or my personal Father, or my personal 
Creator. That means He is no one else’s God or Father or 
Creator, only mine. God is never spoken of in such a context, 
rather He is spoken of as our God or my God, or as being my 
Father or our Father.

Likewise, I could say Christ is “my Savior,” or that He is 
“our Savior,” but it would not be proper to say He is “my 
personal Savior.” This would be insinuating that His role as
1 The word in Greek is “apollumi,” Strong’s N.T. #622.
2 Webster’s New World Dictionary, 2nd College Edition, World Publishing 

Co., 1978, p. 1062.
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savior relates only to me. Christ can only be a personal savior 
to one person, but He can be a savior to many.

There is an obvious misuse of the word “personal” as an 
adjective. Thus, as we examine Scripture, we never find anyone 
saying Jesus Christ is their personal savior, or that anyone 
should accept Him as their personal savior. No such wording 
as “personal savior” is used in the New Testament. The whole 
attitude behind this phrase is that of selfishness and high minded
ness. Jesus is their own personal savior who they will not share 
with others, and thus they are better off than other people.

Winning Souls For Jesus
Preachers claim that it is the function of Christians to try to 

win as many souls for Jesus as they can. They say the “soul” 
is “immortal” and needs to be “saved” by having persons 
profess Christ, or by getting them into church and “filling them 
full of Jesus.” The persons who are won over to Christ are 
“saved” and thus their soul will go to heaven when they die, 
and they will forever be with Jesus. But those that are not won 
over to Christ will have their soul go hell or “the lake of fire” 
to burn in punishment forever. Thus winning souls for Jesus 
is apparently the same as “saving souls from hell,” and would 
make the one involved a co-savior with Christ in this task.

No where does the Bible say that those which are saved go 
to heaven. No where does it say that people go to heaven when 
they die. We are not called to save souls from hell.

The Bible does not teach a concept of an “immortal soul.” 
The soul is the life essence of a person and usually relates to 
the living body. Thus if one saves a “soul” they physically save 
one’s life (1 Pet. 3:20). When God breathed into Adam “the 
breath o f life” he “became a living soul” (Gen. 2:7). It does 
not say Adam was “given a soul,” but says he “became a soul.” 
The soul is not an invisible spirit entity that is within a person.

This should be enough to cause any thinking person to 
question or doubt what is commonly taught on matters o f the 
salvation doctrine. So let us turn to the Bible to see what it says.
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Old Testament Salvation
In the Hebrew the word’s “save” (#3467) “savior” (#3467) 

and “salvation” (#3444, 3468), as used in the Old Testament 
are mainly derivatives from the rootyasha’ (yaw-shah, #3467), 
which means “to deliver,” “to be made safe,” or “to free.” 
Other words are also used to convey the same concept of 
salvation. In all cases the idea is that of deliverance from some 
present or impending evil or problem. Salvation is thus, in its 
most general sense, either deliverance from distress or 
preservation from danger.1

The common usage of the concept of salvation in the Old 
Testament primarily takes the form of some sort of physical or 
temporal deliverance. Some of these deliverances or salvations 
in the Old Testament are as follows:

• Saved from defeat in battle (Exod. 15:1-4).
• Saved from trouble (Psa. 34:6).
• Delivered out of the control o f plunderers (Judges 2:16).
• Saved from violence (2 Sam. 22:3).
• Saved from one that would consume you (Psa. 57:3).
• Saved from our enemies (Num. 10:9; Deut. 20:3; 1 Sam. 4:3).
• Delivered from the power of lions (Dan. 6:27).
• Delivered from death (Psa. 6:4).
• Saved from famine as a result of sin (Ezek. 36:29).
• Saving a city from destruction (2 Kings 19:34).

Thus Old Testament salvation is predominately centered 
around deliverance from present evil and harm in a temporal 1
1 New Standard Bible Dictionary, Funk & Wagnalls Co., N.Y., 1936, p. 800.
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sense. The one who would cause or bring about the deliverance 
was regarded as a “savior. ” Thus Joseph was a savior in saving 
the people of Egypt from the famine (Gen. 47:25). Moses was 
a savior when he “helped” (yasha) the daughters of Reuel from 
being driven off by the shepherds (Exod. 2:17). The Judges 
Othniel and Ehud were called “saviors” for freeing their people 
from foreign oppression (Judges 3:9, 15).2 When Israel was 
under the subjection of the king of Syria, “God gave Israel a 
savior” (2 Kings 13:5), or a military leader who delivered Israel 
from the Syrians.

In the Old testament God is the most prominent savior. He 
is often spoken of as Savior (Isa. 43:3, 11; Jer. 14:8), a title 
which He is also quite often called in the New Testament.3 The 
scope and nature o f the salvation which God renders is 
predominately national in perspective rather than personal.

The prophetic promise of a future deliverance or salvation 
for G od’s people is also presented by the prophets. God assures 
His people that His salvation is near to come (Isa. 56:1; 62:11). 
God promises to make a “new covenant” with Israel and Judah 
to save them from their lost and ungodly status (Jer. 31:31-34). 
A promised deliverer will bear the government on his shoulder 
and will counsel God’s people and bring them justice (Isa. 
9:6-7). With these prophesies the Messianic idea is presented 
and developed setting the stage for the coming of Christ.

The national salvation found in the Old Testament was often 
dependent upon the people doing certain things: 1) calling upon 
God for help; 2) a complete trust and faith in God; 3) 
ob ed ien ce  to G od’s m oral law; 4) repentance for 
transgressions; 5) a sacrificial atonement made to God.

It is evident that in the Old testament the concept of salvation 
refers to being saved, helped, or freed from different things. 
There thus is no universal salvation doctrine under which one 
can categorize all the Old Testament verses.

2 The word in the KJV is “deliverer,” but in Hebrew it is the word yasha.
3 Luke 1:47; 1 Tim. 1:1; 2:3; 4:10; Tit. 1:3; 2:10; 3:4; Jude 25.
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New Testament Salvation

The Meaning of “Saved”
The words “saved,” “save,” and “salvation” as found in 

the New Testament are often used indiscriminately to support 
the prevailing doctrine on salvation. For centuries theologians 
and preachers have erroneously assumed that these words 
always mean the same thing or refer to the same thing 
throughout Scripture. Here then lies the central cause of the 
error and confusion regarding the biblical salvation message. 
Their indiscriminate use of such words and their failure to 
qualify and explain what they mean in each verse has led to a 
false salvation doctrine. This is made evident in the 
inconsistent and contradictory things they say on this topic.

The word used in the New Testament for ‘saved’ or ‘save’ 
is translated from the Greek word sozo (sode’-zo) which is 
Strong’s No. 4982. It means “to save, i.e. deliver or protect 
(lit. or fig.): —-heal, preserve, save, to do well, be whole or 
make whole.”1 The word ‘salvation’ in the New Testament is 
from the Greek word soteria (so-tay-ree’-ah) which means 
“rescue or safety (physically or morally):—deliver, health, 
salvation, save, saving; defense or defender.”1 2

It can be seen that the words save, saved or salvation could 
be applied to a variety of different things, or used in different 
situations and in different contexts. An objective reading of 
Scripture reveals that these words are used differently in 
different verses, and only such an exposition renders 
consistency throughout the Bible.
1 Strong’s Greek Dictionary of the New Testament.
2 Ibid., Nos. 4991 & 4992.
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Yet the common exposition used by all theologians, 
ministers and evangelists has been to use these words to always 
mean the same generalized thing — our “salvation.” By our 
salvation is meant our privilege to go to heaven if we “get 
saved” by doing certain things such as believing in Jesus. To 
apply this interpretation to every instance where the words 
saved, save, or salvation appear leads to much inconsistency and 
does great damage to the true salvation message. Further 
confusion and error is created by also including the concepts of 
eternal life, redemption, justification, adoption, and 
reconciliation to this generalized definition of salvation.

The Bible actually has many different accounts and messages 
on the subject of salvation, which are presented by words such 
as saved, delivered, salvation, etc. The different salvation 
messages could never be construed as all being the same type 
of salvation, anymore than the different uses of the word “Lord” 
could be construed as meaning the same thing or referring to 
the same person. Each account makes it clear what the person 
or persons are being saved from, and how they are being saved, 
and thus what ‘saved’ means in that verse.

The Different Ways to be Saved
We often hear theologians or ministers say there is only one 

way to be saved, and they each have their own pet theory on 
how this is to occur. As one evangelist stated:

What must I do to be saved? “Believe on the Lord Jesus 
Christ, and thou shalt be saved!” There is G od’s plan of 
salvation, the only plan He has for every man, woman and 
child who was ever born into the world.
Is there only one way to be saved according to the New 

Testament? There is conflicting opinions on this and as we 
look at the N.T. we find the reason and source for such conflict. 
We find that in a general sense, salvation is actually achieved 
in a variety of different ways: 3
3 John R. Rice, What Must I Do To Be Saved, p. 3, Sword of the Lord 

Foundation, Box 1099, Murfreesboro, Tenn.
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O He that believes and is baptized shall be saved (Mark 16:16).
Two things are required by these words of Christ to be 

saved— to believe and to be baptized. Apparently both acts are 
to be done to obtain salvation.
O I am the door: by me if any man enter in, he shall be saved 

(John 10:9).
Here the door, which represents the ways of God as brought 

by Christ, needs to be entered before one can be saved.
t> We believe that through the grace of the Lord Jesus Christ we 

shall be saved (Acts 15:11).
Here the Apostle Peter says that our hope in being saved is 

by the grace of Christ, and thus not by our belief in Him.
O Believe on the Lord Jesus Christ, and you shall be saved (Acts 

16:31).
When Paul and Silas were in prison they were miraculously 

released from their bonds and the prison doors opened, the guard 
then asked them what he must do to be saved. While the 
response was just to believe, they were also baptized (v. 33).
O For we are saved by hope (Rom. 8:24).

The hope spoken of is the hope in those things which are 
not seen, such as God, heaven, the Holy Spirit, etc. Thus by 
having hope in such things we can be saved.
O Those that endure to the end shall be saved (Matt 24:13).

One is saved by enduring hard times according to this verse.
If you shall confess with your mouth the Lord Jesus, and shall 
believe in your heart that Cod has raised him from the dead, 
you shall be saved (Rom. 10:9).
Here Paul places the act of being saved on two conditions 

which must both be met, verbally confessing Jesus is Lord and 
believing God has resurrected Him.
O Receive with meekness the engrafted word, which is able to 

save your souls (James 1:21).
James is asserting that it is the Word of God which can save 

us, when it is properly engrafted or implanted in us.



14 Salvation and Eternal Life

C> For godly sorrow works repentance to salvation (2 Cor. 7:10).
This verse is often cited as showing that repentance is 

required to be saved, along with Luke 13:3 and 2 Pet. 3:9.
C> Whosoever shall call upon the name of the Lord shall be saved 

(Rom. 10:13).
To “call upon” Christ means to make prayer to Him, as Paul 

takes the O.T. quotation that speaks of Jehovah as Lord, who 
is to be called upon (Joel 2:32), and applies it Jesus.4 Thus by 
praying to Jesus one can be saved.
C> Moreover, brethren, I declare to you the gospel which I 

preached to you ... By which also you are saved, if you keep 
in memory that which I preached to you (1 Cor. 15:1-2). 
Apparently if we hear and believe and remember Paul’s 

“gospel” we then can be saved, but we will not be saved if we 
“believe in vain.”
O For by grace are you saved (Eph. 2:5, 8).

It would seem by this verse that being saved is something 
done by the grace of God, and we need not do anything.
C> The woman . . . shall be saved in childbearing, if they continue 

in faith and charity and holiness with sobriety (1 Tim. 2:15). 
While the woman has to have faith and charity and holiness, 

she is not saved by these things. Rather by it is by bearing 
children. This is the cause of the salvation spoken of here.
C> Even baptism does also now save us, by the resurrection of Jesus 

Christ (1 Peter 3:21).
Since Christ has already resurrected, the message here is 

that we are now saved by baptism.
C> Jesus ... is able also to save them to the uttermost that come 

to Cod by him (Heb. 7:25).
By this verse Jesus is the instrument of salvation, but only 

to those who first come to God by way of Him. So one has to 
come to God in a certain .way to be saved.
4 The Wycliffe Bible Commentary, Edited by Pfeiffer & Harrison, Moody 

Press: Chicago, 1962, p. 1215.
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O And whether we be afflicted, it is for your consolation and 
salvation (2 Cor. 1:6).

*

The point made here is that our experiences o f affliction and 
being comforted each exist to bring about our salvation.

Wherefore, my beloved, as you have always obeyed, . . . work 
out your own salvation (Philip. 2:12).
Paul was telling the Philippians that now in Paul’s absence, 

they are to work out their salvation on their own. Their 
salvation was obviously in their control because they learned 
certain things from Paul.

There are other such verses that could be mentioned, as well 
as that which is presented in the Old Testament, to further 
illustrate that there is more than one way to be “saved.” One 
could either say that any one of these modes can save him, or 
that all of them are required, or that there is an apparent conflict 
in what the Bible says on the matter.

If it is contended that all these things have to be met in order 
to be “saved,” then salvation is a very difficult task. Many of 
these modes have to be done in a certain way or certain criteria 
needs to be met to make them true or valid. Repentance is more 
than being sorry, it requires conviction and turning from your 
past ways, and more could be said on the subject. Baptism is 
performed in a variety of ways by different Christian groups, 
yet not all ways can be correct to “save” a person. It is stated 
that prayer is needed to be saved, yet many prayers are made in 
vain and God does not here them, thus they will not be “saved. ” 
Some say faith requires works to be complete, others say it does 
not. Even Martin Luther was not sure about this. The mode 
in which these things are to be done to be saved has to be 
according to Scripture, and there is never agreement on the 
process or method. It would seem that if we need to do all these 
things to be “saved” it is a very tall order, and there is little 
chance for anyone to have salvation. But then we have to ask, 
what is salvation, or from what are to be saved? It would seem 
logical that this answer would also tell us which of these modes 
of salvation are needed.
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If it is contended that only one of these modes is needed to 

be “saved,” (i.e., only one way to be saved), then there is 
apparent conflict. And if we observe all the religious 
denominations we see there is indeed dispute and conflict over 
what one must do to be saved. I have a paper before me that 
is titled, “Is Water Baptism Necessary In Order To Be Saved?” 
It was written by a Baptist minister who answers the question 
with an emphatic, “No!” The paper was written as a response 
to a Church of Christ preacher who made several statements on 
a radio program to the effect that baptism is necessary for 
salvation. But which one is right? The fact is, both of them 
are in error as neither of them have qualified what it is you are 
saved from. The two ministers will thus argue and dispute with 
one another all the days of their lives.

So the confusion and apparent conflict between such verses 
exists because no one ever specifies or qualifies what one is to 
be saved from. What does each verse mean or refer to when 
the words “save” or “saved” are used? Everyone has always 
assumed that one universal doctrinal concept is to be applied to 
the word “saved,” and thus there is only one thing that we can 
be saved from. This is the basis of all error and distortion 
on the subject of salvation. We thus need to next analyze 
some of these “salvation verses” to understand exactly what it 
is that the person or persons spoken of are saved from.

What Are We Saved From?
No idea or concept in Scripture can be rightly understood 

when there is not a meeting of the minds as to meaning or usage 
of certain words that were written or spoken. All confusion on 
this topic of salvation begins to clear up once we identify what 
is meant by “saved” or “salvation,” as it will help to show what 
we need to be saved from, or what we are not saved from.

As we examine Scripture, we find that the concept of 
salvation refers to being saved from many different things, and 
cannot be taken as meaning one thing in all verses. The 
following are some of the things which being saved applies to:
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1) In Acts 2:38 Peter declares that we need to “repent and 
be baptized . . . for the remission o f sins. ” This verse is cited 
by many as a mode for salvation. Peter was trying to exhort 
the Israelites in Jerusalem to convert from their ungodly ways. 
But what would the conversion of these people by way of 
repentance and baptism save them from? After Peters exhorts 
them to repent and be baptized he says to them: “Save yourselves 
from this perverse generation” (v. 40). Their repentance and 
baptism brings them to a closer relationship with God, and saves 
them from a perverse people and lifestyle. The salvation 
brought by repentance and baptism mentioned here has nothing 
to do with “going to heaven.” While they received the Holy 
Spirit, the salvation was not spiritual, as this indwelling of the 
Spirit produced a change in their lifestyle, and brought about a 
fellowship among them “with gladness and singleness of heart.”

2) Peter reaffims the nature of the salvation by baptism by 
comparing it to the great Flood, when Noah “prepared an ark 
to the saving of his house; by which [God] condemned the 
world” (Heb 11:7). The word saving is the same word translated 
as salvation (#4991). Peter speaks of Noah’s Ark, “wherein a 
few, that is, eight souls were saved by water.” He then says:

In a like manner even baptism does also now save us . . .  by
the answer of a good conscience toward God (1 Pet. 3:20-21).
Noah and his family were saved from the water by the ark, 

but were also saved from a condemned world and perverse 
people by the water. The water washed away all the ungodliness 
in the land, which Peter likens to baptism which “does also now 
save us.” Save us from what? From a corrupt and perverse 
world and lifestyle, as baptism will bring about our asking after 
“a good conscience toward God” (3: 22). It thus will save us 
from an “evil conscience” (Heb. 10:22). Paul speaks of 
baptism as causing us to “walk in newness of life” (Rom. 6:4), 
thus saving us from our old sinful lives, or our “old man” 
disposition “which is corrupt according to the deceitful lusts” 
(Eph. 4:22). The concept of baptism is to purge one of that 
which is carnal or ungodly. That is what it saves us from thus 
allowing us to become a “new man.” It is a personal salvation.
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3) When Christ and the disciples were in a ship and a violent 
storm arose the disciples said to Christ: “Lord, save us; we 
perish” (Matt. 8:25). Christ said to them: “Why are you 
fearful, O ye of little faith?” The point made is that if they had 
faith it would save (sozo) them; not from a burning hell, but 
from the temporal dangers which one encounters in life, such 
as a raging sea. They were saved from perishing. The word 
“perish” is used to indicate when one is not saved from a danger.

4) In the account of the woman who was diseased with an 
issue of blood, it states she reached out to touch Christ’s garment 
believing it would make her “whole.” When she touched His 
garment she was immediately healed of the affliction. Jesus, 
asked “who touched my clothes?” The woman admitted she had 
done so and Christ said to her:

Daughter, your faith has made you whole; go in peace, and 
be whole of your plague (Mark 5:34).5
Here the words “whole” and “made whole” are translated 

from the Greek word sozo, which means to heal, to deliver, to 
save. She was thus “saved” (made whole) by her faith. What 
was she saved from? From the physical ailment she had suffered 
from for twelve years, as Christ said—“and be whole (saved or 
healed) of your plague.” Saved means being healed here, it 
does not mean she got a passport to heaven.

5) The book of Jude refers us to how God “saved the people 
out of the land of Egypt, and afterward destroyed them that 
believed not” (Jude 1:5). The unbelievers were condemned and 
had perished, they were not sentenced to eternity in a burning 
hell. Faith or believing in God or Christ brings Divine favor, 
protection and healing upon us, thereby preserving our lives and 
saving us from problems and afflictions. It has nothing to do 
with “going to heaven” or kept from the damnation of a burning 
hell. If we believe in God (or Christ) we are obedient to Him 
and follow His commandments. Those who do not believe do 
not follow God’s word and are fit for punishment, tribulation 
and a loss of God’s Divine protection (i.e., will perish).
5 Also Matthew 9:22; Luke 8:48.
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6) When Paul gave a public sermon he spoke of salvation 
for all people living together in a government:

I exhort therefore, that, first of all, supplications, prayers, 
intercessions, and giving of thanks, be made for all men;
For Kings, and for all that are in authority; that we may lead .* 
a quiet and peaceable life in all godliness and honesty.
For this is good and acceptable in the sight of God our Savior;
Who will have all men to be saved, and to come to the 
knowledge of the truth (1 Tim. 2:1-4).
Paul was speaking to a church or ecclesia, and was equating 

being saved with coming to the knowledge of the truth. When 
those in civil authority come to a knowledge of the truth, it 
allows us to live a quiet and peaceable life, and produces 
godliness and honesty in society. It is a message of salvation 
for the ecclesia or community, for when God’s will is followed 
they are saved from the corruption, dishonesty and oppression 
that ensues from man’s rule and law.

God desires all men to come to the knowledge of the truth 
or “be saved.” Paul does not say, “He wishes to save all,” but 
“will have all men to be saved,” implying the possibility of 
man’s accepting it or rejecting it.6 Man can accept or reject 
the truth and thus can accept or reject the salvation brought by 
the truth. It is apparent that if we interpret the word “saved” 
as going to heaven, these verses make no sense.

7) On one occasion Christ called His twelve disciples 
together to tell them of some future events involving great 
tribulation and calamity. But Jesus offers them a consolation :

And ye shall be hated of all men for my name’s sake: but he 
that endures to the end shall be saved (Matt 10:22).7
So Jesus was saying that the disciples would be saved. Did 

He mean by this that they were going to heaven, or would be 
resurrected? No, He did not. What then would they be saved
6 Jamieson, Fausset & Brown, A Commentary of the Whole Bible, vol. II, p. 

407, Zondervan Pub., Grand Rapids (1928).
7 Also in Mark 13:13.
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from? The verses speak of the coming destruction of Jerusalem 
and the death and suffering that would ensue, from which “no 
flesh should be saved,” unless “those days were shortened” 
(Matt. 24:22). But Christ assured them that the tribulation 
would be shortened, and they would be “saved” from it. A 
parallel passage to this says “But there shall not a hair of your 
head perish” (Luke 21:18). It clearly is a temporal salvation.

8) In Acts 27, the apostle Paul and other prisoners where 
sent to Italy in a ship. The sailing became “dangerous” and 
Paul warned the crew and soldiers that continuing the voyage 
will result “with hurt and much damage” to the ship and to their 
lives (vv. 9-10). They did not listen to Paul but sailed on and 
the wind became very strong and the sea raged tossing the ship 
about. When this continued for several days they realized that 
“all hope that we should be saved was gone” (v. 20). Paul was 
visited by an “angel of God” and told the crew that he believed 
God would save them. When it appeared that they were 
approaching land the “shipmen were about to flee out of the 
ship,” but Paul said to them, “Except you abide in the ship, you 
cannot be saved” (Acts 27:31). The ship ended up running 
aground, and “they escaped all safe to land” (v. 44).

The word “saved” in this verse is the same word (sozo) used 
in the commonly quoted salvation verses. They were saved 
from hurt and damage by the ravages of the sea. Notice that 
Paul’s belief in God was a factor in their being “saved.” After 
this the men in the ship had gone without food for fourteen days, 
and Paul offers them some food saying: “Wherefore I pray you 
to take some meat: for this is for your health: for there shall not 
an hair fall from the head of any of you. (Acts 27:34). The word 
“health” is the same word used for salvation (#4991). They 
were saved from hunger and malnutrition by eating the meat.

9) Prayer, or calling upon the Lord, can save people from 
many different things. James says “The prayer of faith shall 
save the sick, and the Lord shall raise him up” (James 5:15). 
When Peter was put in prison he “made prayer without ceasing” 
(Acts 12:5). It is recorded that an “angel of the Lord” came to 
Peter and released him from his chains and the angel led him
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out of prison. Peter later said that God’s angel “has delivered 
me out of the hand of Herod” (Acts 12:11). The word delivered 
means released or saved. Paul prayed to God for Israel “that 
they might be saved” (Rom 10:1). The salvation spoken of is 
to place Israel back into the right relationship with God. As Paul 
explains: “Though they have a zeal of God,” they “have not 
submitted themselves to the righteousness of God” (v. 3). By 
his prayer, Paul wishes to have Israel be saved by restoring their 
relationship with God by their belief in Christ. Thus he says: 
“If you shall confess with your mouth the Lord Jesus, . . . you 
shall be saved” (Rom. 10:9).,

10) One of the reasons Christ came into the world was to 
save the world from ungodliness and darkness, as Jesus states:

For God sent not his Son into the world to condemn the world; 
but that the world through him might be saved (John 3:17).
What is the world saved from? From the “darkness” that 

is inherent in the world. Christ as the “light that came into the 
world” will lead men away from their “evil deeds” (v. 19).

I am come a light into the world, that whosoever believes on 
me should not abide in darkness. . . I came not to judge the 
world, but to save the world (John 12:46-47).
Christ as “a light come into the world,” will save believers, 

and thus the world, from a life of “darkness.” Jesus also said 
He was “the light of the world; he that follows me shall not 
walk in darkness, but shall have the light of life” (John 8:12). 
This darkness represents the state of ignorance, error, blind
ness, unbelief and wickedness in the world. Christ gave His 
light to His disciples and instructed them to spread it to other 
men (Matt. 5:14-16). Thus the world in general is saved by 
Christ’s advent. The concern then is with a temporal salvation, 
as John 3:16 does not say “For God so loved heaven,” but rather 
loved the “world.” In other words, God is doing something for 
the benefit of man in the “world,” not in heaven, and will use 
His people to spread this message, as Paul and Barnabas stated:

For so has the Lord commanded us, saying, I have set thee 
to be a light to the nations, that you should be for salvation 
unto the ends of the earth (Acts 13:47).
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It was one o f Christ’s missions or objectives to enlighten the 
world. Thus by His people He would be “a light to the nations”8 9 
We only need ask, what would the world be like without the 
Christian West? In every part of the world in which its influence 
has spread there has been an uplifting in culture and civilization, 
a higher standard of living, better government, and general 
peace. Christianity has been a light to shine the way to a new 
and better life. The “light” is for the purpose of eradicating 
darkness on earth, not in heaven. This is the more prominent 
salvation message in the New Testament. Why is this? It is 
because we can’t do anything about going to heaven or being 
resurrected from death, that salvation is out of our hands. But 
we can do something about the darkness which plagues the earth. 
Christ did not come to light the way to heaven or to guide us in 
how to be resurrected. But He did come to bring salvation by 
being a “light to the world,” and offering a “newness of life.”

11) In 1 Timothy chapter 4, Paul speaks of being a good 
minister of Jesus Christ, to avoid profane and old wives’ fables, 
to exercise yourself to godliness, to be an example of the 
believers, and gives other such instructions. He ends by saying:

Take heed unto yourself, and unto the doctrine; continue in 
them: for in doing this you shall both save yourself, and them 
that hear you (1 Tim. 4:16).
The word “save” here is used in the same sense as “work 

out your own salvation” (Phil. 2:12).9 Paul tells Timothy of 
the gifts and doctrine he has now received and how to use them 
so that he and others could profit by them. By following these 
instructions it will save him from an ungodly life and will 
preserve his ministerial work.

12) When Christ came to Jericho with His disciples, a blind 
man named Bartimaeus heard that Jesus was near and cried out, 
“Jesus, thou son of David, have mercy on me.” Jesus called 
the blind man and asked what He should do for him. The blind 
man asked that he might receive his sight. Jesus said:
8 As prophesied in Isaiah 42:6-7; 49:6; 60:1-3.
9 The Wycliffe Bible Commentary, ed. Pfeiffer, Moody Press, p. 1377.
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And Jesus said unto him, Go thy way; thy faith has made 
thee whole. And immediately he received his sight, and 
followed Jesus in the way (Mark 10:52).10
The words “made whole” are translated from the same 

Greek word that is also translated as “saved,” (sozo, #4982). 
Thus Christ told the man that his faith had “saved” him. But 
what was he saved from? The answer is from blindness.

13) When a man whose daughter was near death came to tell 
Jesus he said to Him: “come and lay your hands on her, that 
she may be healed-, and she shall live” (Mark 5:23). The word 
“healed” is sozo, commonly translated “saved.” One of the 
main definitions of salvation is ‘to heal’ or ‘restore health. ’ The 
man was told not to bother the Master with his problem. But 
Jesus responded to his plea:

But when Jesus heard it, he answered him, saying. Fear not: 
believe only, and she shall be made whole (Luke 8:50).
Again the term “made whole” is the Greek word sozo, or 

“saved.” Jesus went to the man’s house but the girl was already 
dead. He took the dead girl’s hand saying, “Maid arise.” The 
girl was “saved” from death due to the belief o f her father.

14) The word saved {sozo) is often used in connection to the 
preserving of physical life — i.e., “Is it lawful to save life, or 
to kill?” (Mark 3:4; Luke 6:9). Christ said He “came not to 
destroy men’s lives, but to save them” (Luke 9:56). When 
Peter started to sink into the water “he cried. Lord, save me” 
(Matt. 14:30). When the disciples were afraid of drowning they 
came to Jesus saying: “Lord, save us: we perish” (Matt 8:25).

15) The previous examples of the use of sozo (saved), 
should help tell us what is meant by one of the most frequently 
quoted salvation verses by modern preachers, which is:

Believe on the Lord Jesus Christ, and thou shall be saved, 
and thy house (Acts 16:31).
This was spoken by Paul and Silas to the keeper of the prison 

which Paul and Silas had been locked up in. By a Divine miracle
10 See also Luke 18:35-43; Matthew 20:29-34.
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all of the prison doors were opened, and every one’s bands were 
loosed. When the keeper discovered all the doors opened he 
thought all had escaped and was about to kill himself when Paul 
called out to him that they were still in prison. Then the keeper 
asked them, “Sirs, what must I do to be saved?” The response 
was Acts 16:31. What would the keeper be saved from? The 
keeper had just witnessed the miraculous salvation of Paul and 
Silas from their bands and the prison cell doors. The salvation 
he desired, and would receive if he had the faith of Paul and 
Silas, would be of a temporal nature. And this salvation would 
extend to his “house,” just as the belief of the dead g irl’s father 
saved her from death. If the keeper had asked: “What must I 
do to go to heaven,” then preachers today would have grounds 
to quote Acts 16:31 as a going-to-heaven verse.

16) As Jesus came upon the shore in the land of Gennesaret, 
many there knew Him and ran to Him, while others carried those 
in beds that were sick to Him. Then Scripture states:

And wherever he entered, into villages, or cities, or country, 
they laid the sick in the streets, and besought him that they 
might touch just the border of his garment: and as many as 
touched him were made whole (Mark 6:56).
Here the people who touch Christ were “made whole” which 

is the Greek word sozo, i.e., saved. What were the people 
saved from? From their physical sicknesses and ailments.

17) A woman which was a sinner had discovered that Jesus 
was eating at the house of Simon the Pharisee. She came to 
Him there and washed His feet with her tears and wiped them 
with her hair, and anointed His feet with oil. Jesus said to her:

Your sins are forgiven. . . Your faith has saved you; go in 
peace (Luke 7:48, 50).
What was she saved from? Obviously from her sins and 

from her old sinful life. While this salvation has a spiritual 
aspect to it—that being the forgiveness of sins—the actual effect 
of the salvation was temporal in nature. The salvation was for 
the woman’s welfare and betterment in her present life. Jesus 
did not say she shall go to heaven, but that she should “go in 
peace.” The peace she received was the fruit of her salvation.
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18) During their visit to the temple, Peter and John 
encountered a man lame from birth, and Peter healed the man 
(Acts 4:1-8). Because of this miracle and their preaching Peter 
and John were seized by the officers of the temple. When asked 
of their authority for doing such things, Peter replied:

If we this day be examined of the good deed done to the
impotent man, by what means he is made whole (Acts 4:9).
Here the term “made whole” is again the Greek word for 

“saved.” Peter said the man was saved from his infirmities.
19) In Luke 1 we read of Zacharias giving a prophecy stating 

that the “Lord God of Israel has visited and redeemed his 
people. . . That we should be saved from our enemies” (v. 71). 
Christ was to save His people from flesh and blood enemies.

20) When Jesus was on the cross, many of the people, chief 
priests, scribes and elders mocked Him saying:

You that destroys the temple, and builds it in three days, save
thyself. If you be the Son of God, come down from the cross.
He saved others; himself he cannot save (Matt 27:40, 42).11
The people, scribes and chief priests were using the same 

word “saved” which ministers use today in preaching about 
escaping hell and going to heaven. But here it is used to assert 
that Christ should physically save Himself from being crucified.

21) During their venture into the country of Gadarenes, 
Christ and His disciples encountered a man “possessed of 
devils” or of an “unclean spirit.” Jesus sent the devils or 
unclean spirits out of the man into a heard of swine. Those who 
saw this told others how “he that was possessed of the devils 
was healed” (Luke 8:36).12 The man was sozo, or saved from 
the torment of the unclean spirits within him.

22) Likewise, when Paul encountered the crippled man at 
Lystra, he noticed and perceived that this man “had faith to be 
healed” (Acts 14:9). Paul told him to stand up and walk which 
he did. The man was healed or saved (sozo) from his infirmity. 11 12
11 Also in Mark 15:29-31; Luke 23:35-37.
12 Also see Matthew 8:28-34; Mark 5:1-16.
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23) After the Apostles were filled with the Holy Spirit on 
Pentecost, Peter stood in the midst of the people and reiterated 
a prophecy of Joel:

And it shall come to pass, that whosoever shall call on the
name of the Lord shall be saved (Acts 2:21).
This is from Joel 2:32, where Joel is speaking of “the great 

and terrible day of Jehovah” (v. 31). It is a time when God 
will reveal great “wonders in the heavens and in earth,” when 
the “sun shall be turned into darkness, and the moon into 
blood.” This will happen “in the last days” which was the days 
o f the Messiah (Isa. 2:2). It was to be a time of troubles, but 
those who call upon God will be saved from these events. Joel 
says that such persons “shall be delivered” from these things. 
Peter says that Christians were to be saved from the physical 
calamities which they were to experience just before Jerusalem’s 
destruction (Matt. 24:9-16). Paul also recites Joel’s prophetic 
line with the same intent of invoking a spiritual change upon 
people to cause a temporal salvation (Rom. 10:13). This is what 
praying and worshiping produces. It causes people to walk in 
righteousness thus being divinely saved from a system or life
style that is hampered with idolatry, dishonesty and poverty.

24) Paul in writing of the events before the ‘day of the Lord’ 
that will come, gives some admonitions of these times:

Then shall the Wicked one be revealed. . .with all unrighteous 
deception in them that perish; because they received not the 
love o f the truth, that they might be saved (II Thess. 2:8, 10).
Paul speaks of an ongoing problem that people need to be 

saved from, as “the present participle suggests that the process 
of perishing is already in operation (cf. 1 Cor. 1:18). ”13 Truth 
here is that which brings salvation. Those that reject the truth 
will not be saved from that Wicked one who uses deceit to 
promote unrighteousness, and thus are perishing (cf. 2 Cor 
2:15-16). In contrast, those who “God has from the beginning 
chosen to salvation” He sanctifies them with the “Spirit of 
truth” (v. 13). The truth saves us from error, evil and deceit.
13 The Wycliffe Bible Commentary, p. 1364-65.
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25) In Romans 11 Paul explains how God still has Israel as 
His people, and will regather them together. He also says:

And so all Israel shall be saved: as it is written, There shall 
come out o f Zion the Deliverer, and shall turn away 
ungodliness from Jacob: For this is my covenant unto them, 
when I shall take away their sins (Rom 11:26-27).
This verse also has to do with salvation in this life on earth. 

But it is speaking of salvation in a national sense rather than 
personal. It is a promise of salvation for Israel as a nation. 
What are they to be saved from? They are to be saved or 
delivered from “ungodliness” by Christ. The “covenant” 
refers to the New Covenant promised to Israel by which the 
words of God “shall not depart out of thy mouth, or out of the 
mouth of thy seed, forever” (Isaiah 59:20-21). In other words, 
God will put His laws in their minds and hearts (Heb. 8:10). 
This saves them from their ungodly ways.

A Distorted Salvation Doctrine
Many other verses could be cited to prove the point that the 

words ‘save’ and ‘saved’ as derived from the Greek word sozo 
primarily refer to a temporal salvation. The Greek word ‘sozo’ 
appears in the New Testament 110 times.14 Of the 110 usages 
over 95% of them relate to some manner of salvation in this 
physical life (either personal or national salvation), while only 
5 % of the time does the word related to heaven, the resurrection, 
immortality or something in the the next life. Even things that 
are of a spiritual nature, such as the indwelling of the Holy 
Spirit, the remission of sin, or the placing of G od’s laws in our 
minds and hearts, were done for our benefit and salvation in this 
life. Yet 100% of the emphasis by the churches is to use the 
word sozo to mean you are going to heaven when you die, when 
in fact the word never specifically means this.

The basic intent and meaning behind the Greek word sozo 
(save, saved, heal, make whole, etc.) is to convey the idea of
14 See Young’s Analytical Concordance, “Index-Lexicon to the New 

Testament,” p. 89.
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being released or freed from danger, harm, or any negative 
situation or condition. After being freed or delivered from the 
harmful condition, one would be in a safe or healed condition. 
That is what salvation or being saved is, it is a state or condition 
one can obtain. The Bible describes many modes by which this 
condition can be obtained.

Thus the word “saved” can and was used in a variety of 
contexts conveying different meanings; and once we ascertain 
or explain what one is saved from, we then have the definition 
of “saved.” But the definition derived at in one case cannot 
necessarily be applied to other uses of the word. Yet this is 
exactly what ministers and theologians have done. They have 
developed a universal meaning and interpretation of the word 
“saved,” and have established a “salvation doctrine.” Thus 
Christians have a preconceived notion as to the meaning of the 
word “saved” (sozo) which is not supported by Scripture.

Let us analyze some common questions associated with the 
topic of salvation, such as:

•  "Are you saved?"

•  "Are works needed to save you?

• "Does one need to be baptized to be saved?"

•  "Can only White, Christians be saved?

Each of these are erroneous and incomplete questions, and 
thus they only can be answered with an erroneous response. 
None of these questions state what one is to be saved from. The 
only sound and logical response to each question is to ask, 
“Saved from what?” This forces the original question to be 
made complete and rational. Only when one knows what one 
is to be saved from can they answer yes or no.

If someone asked you, “Are you in need?” you would look 
at them very strangely. Your natural and logical response would 
be to say, “In need of what?” The question asked was 
incomplete and erroneous and makes no sense the way it is 
stated. There are hundreds of things one can be in need of, or 
saved from, but in the distorted doctrine of salvation there is
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only one thing one can be saved from —a burning hell. And in 
being saved from hell, one goes to heaven. This is all salvation 
means to Christians today. But that interpretation does not fit 
any of the verses dealing with the word “sozo.” In fact, that 
interpretation does not fit any salvation message in the Bible.

Back when the Bible was written the words used for ‘saved’ 
or ‘salvation’ were just ordinary words which didn’t carry the 
doctrinal baggage that they possess today. They were just 
words, and like any other words they were understood by the 
context in which they were used. The word “saved,” or sozo 
in the Greek, was not a doctrine nor did not conjure up an image 
of a doctrinal concept as it does today. Thus when Jesus or the 
Apostles used the word sozo they did not have a preconceived 
idea of going to heaven or deliverance from hell. The context 
in which the word was used indicted what one was saved from.

Theologians and ministers have rendered the words “save,” 
“saved” and “salvation” to have the specific meaning of going 
to heaven, and have universally applied that spurious definition 
to all cases where those words are used. But that is not the use 
Christ and the Apostles applied to saved, as they were primarily 
concerned with a temporal salvation in this life. Why is that? 
The answer is all too obvious and logical. It is because that is 
the state and condition we exist in, and God wanted His children 
to have the best life possible here and now. He thus gave us 
laws and the Christian way to guide us in our life and save us 
from the troubles and ungodliness that exist within this world.

Things such as belief, faith, baptism, praise, repentance, 
prayer, worship, and good works are all part of the Christian 
lifestyle which have an affect on our salvation here and now in 
this life and world in which we exist. The beginning of the 
Christian way is belief in Christ. Thus belief and faith are 
regarded as the first and most important step in being saved in 
our daily lives. Such a belief will cause one to follow the ways 
of God, which will keep one from sin and a perverse life. This 
was the predominate salvation message that Christ and the 
Apostles spoke about. It is not the only salvation message or 
even the most important one, but it is the one that concerns us 
with our existence now.
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-4  -

The Messianic Salvation

Christ’s Main Mission
While the Bible speaks of many forms and types of salvation, 

there is one main and all important salvation message within the 
Bible. That great and all important salvation is related directly 
to what Jesus Christ accomplished by His crucifixion, death and 
resurrection, when acting in His role and office as the Messiah. 
Thus this salvation can never be confused with any of the other 
types o f salvation mentioned in Scripture; and the fact that it 
has been is why there exists a salvation hoax today.

No one has need of a savior until they are first in some form 
of trouble or distress. The need for a Messiah or Savior to come 
to save and redeem God’s people is a very prevalent message in 
the Bible. It starts in Genesis and runs through out the Bible 
to the book of Revelations.

What exactly was this salvation? Perhaps a more direct 
question would be: What was the main reason Jesus came to die 
on the cross and be resurrected thereafter? When we have 
determined the purpose of Christ’s death and resurrection we 
will then understand what type of salvation He brought about.

While Christ’s death and resurrection accomplished or 
fulfilled several different things, there was from the beginning 
one main reason or mission for Christ’s coming in the flesh to 
die and be resurrected. The main mission of Christ as the 
Messiah was also the first mission He acquired under that role.

To understand this mission we need to go back to the 
beginning where the message or story of a Messianic salvation 
started — back to Adam and Eve in the Garden of Eden. It is 
with the events in Eden that we find the reason why Christ came
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and what manner of salvation He produced in His death and 
resurrection. The Apostle Paul clearly relates Christ’s advent 
with Adam and his actions in the garden of Eden:

Therefore, just as by one man (Adam) sin entered into the 
world, and death through sin: and so death passed upon all 
men, for that all have sinned.
Adam . . .  is the figure o f him (Christ) that was to come 
(Rom. 5:12, 14).
For as in Adam all die, even so in Christ shall all be made 
alive (1 Corin. 15:22).
These verses relate to Adam’s transgression of disobeying 

God’s directive not to eat of a certain tree. But we must ask, 
just what is meant in saying that death and sin entered the world 
by Adam’s transgression? Both sin and death were affected by 
Christ’s death and resurrection. But in what manner were they 
affected? And how is it that we die because o f what Adam did? 
The answer is found in the events that transpired in Eden. Here 
we will find the reason and need for the Messianic salvation.

The above verses are cross referenced to Genesis 2:17, 
which is a very key and critical verse in understanding not only 
the Messianic salvation, but many other Bible doctrines as well. 
Thus Genesis 2:17 is perhaps the most key verse in the entire 
Bible. Yet in regards to the salvation message very few have 
attempted to explain what it means, and the few that have, have 
failed to properly explain the verse.

The Death of Adam
Adam was a very special and unique creation, unlike any 

other human forms God had previously created. God had placed 
Adam “into the garden of Eden to dress it and to keep it. ” Then 
God gave Adam one law or commandment to obey:

16 And the LORD God commanded the man saying. O f every 
tree of the garden you may freely eat:
17 But o f the tree o f the knowledge of good and evil, you 
shall not eat o f it: for in the day that you eat thereof you shall 
surely die (Genesis 2:16-17).
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Just what is meant by Adam dying as a consequence of eating 
o f this tree has received a variety of explanations. We can 
readily rule out that this meant physical death as Adam did not 
die on the day he ate of the tree, but went on living for hundreds 
o f years. Yet many promote the erroneous assumption that 
people die because they sin, and will quote Romans 5:12 in 
support if this. The inference made in that verse is not that all 
die because they sin, but rather “all have sinned in that one 
man’s first sin.”1 We have in effect inherited sin from Adam 
and thus the death he received, which is not physical death. 
Adam would have died even if he had not eaten of the forbidden 
tree. If an infant dies all will admit it committed no sin, yet it 
died. Animals die yet they do not sin. Christ died and yet was 
sinless. The reason we die is because we are biological life 
entities, not because we sin. Thus Adam’s sin had nothing to 
do with his physical death and neither do our sins.

There is also the popular notion that the “death” spoken of 
was a loss o f immortality. It is thought Adam was made 
immortal, and when he ate o f the tree he became mortal, which 
in effect caused him to pass from eternal life to death. We thus 
are mortal because o f Adam’s sin. But that which is immortal 
cannot be made mortal, for it is a contradiction of what that term 
means. Immortal means one cannot die. If immortality can be 
changed into mortality, then it is possible for the resurrected 
Christ and God the Father to be made mortal and die. Further, 
if Adam was immortal, God would not have given him “every 
herb bearing seed” and “every tree which bears fruit” to eat as 
food (Gen. 1:29; 2:16). Only mortal beings need to eat food.

Another exposition of Genesis 2:17 is that this verse is 
talking about a “spiritual death.” But what exactly a “spiritual 
death” is seems to be unexplained. There is no expressed 
mention of a “spiritual death” or a “spiritual life” in the Bible. 
The term ‘spiritual’ is used of the resurrected body (1 Cor. 
15:44, 46), but that spiritual state is the nature of the immortal 
body which one cannot loose as one can the “natural body.” 1

1 Jamieson, Fausset & Brown, A Commentary on the Whole Bible, p. 232.
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A usual definition applied to the term “spiritual death” is a 
“conscious existence in separation from G od,” which is 
contrasted with “spiritual life,” or the “conscious existence in 
communion with God.”2 But we can read how Enoch, Noah^ 
Abraham, Jacob, Moses, David and others all had “communion 
with God” (Exod. 25:22). This means that either the so-called 
spiritual death was done away with, which is not likely, or this 
is not what was spoken of in Genesis 2:17. If the “spiritual 
life” (communion with God) could so easily and quickly be 
regained, then what happened in Eden was not a very significant 
event, nor was Christ’s death and resurrection.

Some say this mystical spiritual death was the loss o f the 
Holy Spirit Adam experienced when he ate o f this forbidden 
tree, thus becoming spiritually dead at that point. We have to 
remember that whatever happened to Adam here, and conse
quently to his descendants, it took the death and resurrection of 
Jesus the Messiah to correct or remedy. The question is, was 
Christ’s death and resurrection necessary for Adam’s 
descendants to have the indwelling of the Holy Spirit? The 
answer is no, for we read that Elisabeth (Luke 1:41), Zacharias 
(Luke 1:67), and John the Baptist (Luke 1:15) were all “filled 
with the Holy Spirit” before Christ was ever born.3 Thus this 
indwelling o f the Holy Spirit was not something that required 
the death and resurrection of Christ to occur. As we continue 
it will be seen that the loss o f the Holy Spirit within us does not 
adequately correspond to the death spoken of in Genesis 2:17.

In another interpretation of Genesis 2:17, it is revealed that 
the phrase “thou shalt surely die,” actually reads in the Hebrew: 
“dying thou shalt die. ”4 This is a true and accurate rendition 
of. this phrase and is a significant point, but it too has been 
misapplied. It is said that this means Adam would start dying
2 Vine’s Expository Dictionary, vol. I, “Death,” p. 276.
3 It would perhaps be safe to say that Mary the mother of Jesus also had 

the Holy Spirit within her at this time.
4 The 1611 King James translators made a marginal note that this is the 

correct rendition from the Hebrew. Several other translations either 
directly use this phrase or make note of it.
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“in the day” he ate, but the actual “death” would not occur on 
that day. However, his death would come at an earlier time 
than it would have occurred if he had not sinned. Thus the sin 
brought about a “dying process,” and this was to ultimately 
result in his actual death. In other words, Adam would have 
lived a very long time if he could have stayed within the Garden 
o f Eden by not sinning, but outside of the Garden his life was 
cut short to a mere 930 years. This concept is most difficult to 
believe. What is the difference if he died after 930 years or 
5,000 years, he would be dead either way.

We also have to ask, how does this idea relate to what Christ 
accomplished on the cross? In Romans 5:18 it states:

Therefore, as by the offense of one man [Adam] judgment 
came upon all men to condemnation; even so by the 
righteousness of one man [Christ] the free gift came upon all 
men, resulting in justification o f life.
Christ was to undo the “condemnation” that was caused by 

Adam’s “offense,” and to redeem or restore Adam and his 
descendants back to his state or condition before the 
transgression. Has this happened? If we say that Adam lost 
extra-longevity by his transgression then Christ has failed in His 
Messianic mission to restore this type of “life,” for no one has 
it today. To find out what manner of death Adam suffered and 
Christ put an end to, we need to know the manner of life he had.

The Tree of Life
In determining the nature of the life Adam had and which 

he lost by his transgression, we should look at the problem 
another way by asking: What was the nature of the punishment 
that Adam received from God? The most common answer 
would be that he was expelled from the Garden of Eden. Christ 
hardly came into the world to recover a piece of ground. A 
David or a Joshua could have been raised up for that purpose.

Adam and Eve’s expulsion from Eden was not their 
punishment, it was only incidental to their real punishment. 
We find there is only one reason given for their removal from
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Eden — to separate them from the Tree o f Life. This is made 
clear in the last verses of Genesis 3:

And the LORD God said. Behold, the man is become as one . 
of us, to know good and evil: and now, lest he put forth his 
hand, and take also of the tree of life, and eat, and live for 
ever: *
Therefore the LORD God sent him forth from the garden of 
Eden, to till the ground from whence he was taken.
So he drove out the man; and he placed at the east of the 
garden of Eden Cherubims, and a flaming sword which turned 
every way, to keep the wav of the tree o f life (Genesis 3:22-24).
When God placed the Tree o f Life and the Tree of 

Knowledge of Good and Evil in the midst of the garden (Gen. 
2:9), He allowed Adam access to one and prohibited access to 
the other. The Tree of Life represented life, while the Tree of 
Knowledge of Good and Evil represented death. Adam could 
not have both life and death, so when Adam had taken of the 
forbidden tree, he was consequentially denied access to the Tree 
of Life. His punishment was his loss of life, i.e., death.

Also, the “way” back to the Tree of Life was guarded not 
only by the cherubims but also by a revolving swordlike flame. 
This gave further assurance that man would never make his way 
back to the Tree of Life on his own. Thus, Adam’s punishment 
was not the loss of the Garden (Paradise), but rather it was the 
loss o f the right to have access to the Tree of Life.

Knowing that Adam’s punishment was his being denied 
access to the Tree of Life, we need to more fully understand 
what this tree was or represented. Notice that God had to keep 
Adam from the tree “lest he put forth his hand, and take also 
of the tree of life, and eat, and live for ever. ” The word ‘ever’ 
is the Hebrew word olam (#5769), and refers to a “long” time 
past or future which is “hidden, the beginning or end of which 
is either uncertain or else not defined.” Further it “is always 
defined from the nature of the thing itself.”5 We thus need to 
look at the usage of this word in its overall context to this tree.
5 Gesenius’ Hebrew and Chaldee Lexicon to the Old Testament, Baker Book 

House, 1979, p. 612.
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The Tree of Life obviously represents some form of life, 
which is in essence the life Christ secured for us by His death 
and resurrection. What manner of life did Christ secure for 
us? It was the life of immortality by being resurrected after our 
physical death. This is what the Tree of Life represented—the 
right to everlasting life after our physical death. This is what 
Adam lost and this is what Christ restored:

For since by man [Adam] came death, by man [Christ] came 
also the resurrection of the dead.
For as in Adam all die, even so in Christ shall all be made 
alive. (1 Cor. 15:21-22).
Notice how correctly the resurrection is used as the 

antithesis of death. Adam’s loss of the right to be resurrected 
to immortality, which would allow him to “live for ever,” was 
the “death” he received. Thus the Hebrew rendition of “dying 
you shall d ie” means that by physically dying, you shall die, or 
be permenantly dead like any animal in not being resurrected to 
immortality. If Adam and Eve had not eaten of the forbidden 
tree, they still would have physically died. However, they 
would have, at some unknown time, been resurrected to eternal 
and immortal life, for that is what they had a right to.

Adam was a prefigure of Christ. Thus the Apostle Paul 
refers to Christ as the “last” or “second” Adam (1 Cor. 15:45, 
47). Since the “first Adam” lost the right to be resurrected and 
thereby immortality, the “second Adam” had to recover that 
right for the Adamic race as their kinsman redeemer. Christ 
had to do this by dying Himself, and by rising to immortality 
in a resurrection just as Adam would have done if he had not 
eaten of the forbidden tree. Christ thereby “became the first- 
fruits of them that slept” (1 Cor. 15:20). By His resurrection 
Christ “abolished death” (1 Tim. 1:10), or saved us from death. 
This is the great Messianic salvation message of the Bible, and 
is not to be confused with other messages of salvation. Thus 
the death spoken of in Genesis 2:17 and in Romans 5:12 is not 
the loss o f physical life, or the loss of immortality, but the loss 
o f the right to be resurrected to life. Death is simply a loss of 
life. Adam lost resurrected life and thus suffered a “death,” 
as did all o f his descendants.
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The Tree of Life was God’s pledge of immortality to Adam 
by way of his right to be resurrected. Adam had free access 
to it by the outright grace of God. Likewise the restoration of 
this “gift of life” by way of the Messianic salvation was also a 
gift by the grace of God, for He was not obligated to save Adam 
and his descendants from this “death.”

And this is the record, that God has given to us eternal life,
and this life is in his Son (1 John 5:11).
For the wages of sin is death; but the gift of God is eternal
life through Jesus Christ our Lord (Romans 6:23).
The Tree of Life in Eden would have given Adam and Eve 

resurrected life after their death. Thus this tree was a predictive 
symbol of Jesus Christ, and is representative of Him and His 
power of resurrecting and providing immortality, as Jesus 
said— “I am the resurrection, and the life ” (John 11:25; 14:6). 
Christ is the Tree of Life that has been restored to us by a gift 
of God. God, through Jesus Christ, gave us back the right to 
the Tree of Life (to be resurrected) thus saving us from death.

The Tree of Knowledge of Good and Evil
To more fully understand the Messianic salvation we need 

to also to have a better understanding of the other tree that God 
placed in the midst of the garden— the Tree of Knowledge of 
Good and Evil. Like the Tree of Life this tree represents 
something other than an actual tree.

The Tree of Knowledge of Good and Evil has certain 
descriptive characteristics that can help us identify what it was. 
It provided a knowledge of good and evil, or of right and wrong. 
This is a characteristic of the moral law of God. When God 
gave Israel the law He stated the following:

See, I have set before you this day life and good, and death
and evil” (Deut. 30:15).
Depending upon how Israel dealt with the law of God, it 

would give them life or death. Likewise, depending on how 
Adam dealt with the Tree of Knowledge it would determine life 
or death for him. The law tells us of “good and evil” as does



38 Salvation and Eternal Life

this tree. When Adam and Eve ate of this tree “the eyes of them 
both were opened, and they knew they were naked” (Gen. 3:7). 
Their eating of the tree allowed them to gain the knowledge of 
the moral law and realized their nakedness. This is what the 
law does, it reveals what is morally right and wrong. The tree 
also was such that it could “make one wise” (Gen 3:6). The 
law of God makes one wise (Psa. 19:7; Prov. 28:7).

Without eating of the Tree of Knowledge of Good and Evil 
Adam had no exposure to the law, and thus was innocent. When 
God told Israel to go into the land of Canaan, they became afraid 
and did not do as God wanted. God thus said that “not one of 
these men of this evil generation shall see that good land.” But 
the “little children” who lived then were allowed to go into the 
land to possess it, for “they had no knowledge between good 
and evil” (Deut. 1:35, 39). They were not liable for not doing 
as God wanted as they had no knowledge or understanding of 
law and thus were innocent of any wrong. Paul said, “I had not 
known sin, but by the law” (Rom. 7:7). Adam and Eve gained 
knowledge of their sin and nakedness when they ate of this tree.

Thus God did not make Adam subject to the strict code of 
laws we find in Leviticus and Deuteronomy. He was made 
subject to only one specific law—not to partake of the Tree of 
Knowledge of Good and Evil. But once he ate of its fruit, he 
became subject to the general law, and thus could know sin and 
be liable for transgressing the law. Thus the Tree of Knowledge 
could also be called the Tree of the Law; and since Adam was 
not originally subject to the law, he could not sin:

•  Because the law works wrath: for where there is no law, there 
is no transgression (Romans 4:15).

•  But sin is not imputed when there is no law (Romans 5:13).
•  Whosoever commits sin transgresses also the law; for sin is 

the transgression of the law (1 John 3:4).
Thus, Adam in his original state could not sin, not because 

he had an incorruptible nature, not because he was immortal, 
but because he was not subject to the general law. God initially 
made Adam so he would not be subject to this law as that would
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mean his death, for “the wages of sin is death” (Rom. 6:23). 
Without eating of the Tree of Knowledge Adam would not be 
subject to the law. Without subjection to the law Adam would 
not have received the death that came by the law. That is, he 
would not lose the right to be resurrected to immortality. This 
is the death that the Tree of the Knowledge of Good and Evil 
brought upon Adam, or which the law brought upon him.

The subjection to law would bring about sin, and sin would 
bring death to Adam and his race— “as by one man sin entered 
into the world, and death by sin ”(Rom. 5:12). Just as we would 
have inherited Adam’s right to the Tree o f Life, we also inherited 
Adam’s death or loss o f the right to the Tree o f Life, thus causing 
“the sentence o f death in ourselves” (1 Cor. 19). The law in 
this manner serves as a curse upon us. But Christ came to 
redeem us from this curse and thereby redeem us from death:

Christ has redeemed us from the curse of the law, being made 
a curse for us: for it is written, Cursed is every one that hangs 
on a tree (Galatians 3:13).
The law was a curse to us since it caused “death” to come 

upon us (not physical death). The law took Christ to the cross, 
and in so doing He “has redeemed us from its curse. ” Thus the 
law that was “engraved in stones” acted as “the ministration of 
death” (2 Cor. 3:6), but Christ became the ministration of life.

But now in Christ Jesus you who sometimes were far off are 
made near by the blood of Christ . . .Having abolished in his 
flesh the enmity, even the law o f commandments contained 
in ordinance (Ephesians 2:13, 15).
The term “ordinances” used here is the Greek word dogma, 

and means “a law, or decree.” The law of commandments that 
was decreed at Mt. Sinai was indeed abolished by Christ, not 
our personal subjection to it, but rather in the sense that its effect 
(death) is no longer applicable to us. Christ has in, or by, his 
crucified flesh, abolished the condemning aspect of the law, 
along with the “enmity” it created between us and God — “the 
law works wrath” (Rom. 4:15). But “being now justified by 
his blood, we shall be saved from wrath through him” (Rom. 
5:9). The salvation which Christ worked was to put an end to 
the curse of the law (death) and the enmity with God it created.
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And you, being dead in your sins . . . has [Christ] quickened 
together with him, having forgiven you all trespasses;
Blotting out the handwriting of ordinances [decree] that was 
against us, which was contrary to us, and took it out of the 
way, nailing it to the cross (Colossians 2:14-15).
The “handwriting,” alludes to the Decalogue, which is the 

representative of the law, written by the hand of God, and thus 
is the whole law.6 The law had continually condemned us, 
making us “dead  in ou r s in s” and was thus “contrary to us. " 
But due to Christ’s act of salvation our transgressions of the law 
(sins) are not held against us since the blood of Christ is ever 
present to cover them (Rom. 4:7). When it comes to G od’s 
decision to resurrect us, all He will see is the blood of Christ, 
as it will blot out our sins, and thus in effect blotting out the 
law. The law prevented us from having immortality by the 
resurrection thus making us “dead  in ou r trespasses, ’’but Christ 
“qu ick en ed” us by His resurrection (Eph. 2:1). Christ thus 
delivered us from the negative aspects of the law, and in this 
respect He has “taken it out o f  the way and na iled  to the cross. ” 
If He did not, we would never have any hope in the resurrection.

This act of Christ did not negate our obligation to keep the 
law, it only abolished the effects of the law. It is now 
understandable why many of the verses by the Apostle Paul have 
been taken as being against the law of God. Such verses are 
spoken of only in the context in which this message of the 
Messianic salvation is involved. From that perspective, there 
is in effect no law over us, but instead we are under the grace 
by which God saved us from death:

For sin shall not have dominion over you: for ye are not under 
the law, but under grace (Romans 6:14).
Adam brought the law upon himself and along with it the 

curse of the law or death, which is the consequence for 
transgression of the law. All of his descendants were likewise 
subject to the law and its curse — “fo r  a s by one m an’s 
d isob ed ien ce  many were m ade s in n e r s” (Rom. 5:19). That is,
6 Jamieson, Fausset & Brown, A Commentary on the Old and New 

Testaments, Zondervan Pub., 1928, vol. 2, p. 346.
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they became subject to the law. So like Adam we lose the right 
to be resurrected to immortality because of our inheriting his 
subjection to the law, and due to our inability to keep the law 
we sin; it is not because we received a sinful nature from Adam, 
or an “original sin” from him. But by God’s grace and mercy 
and loving kindness He sacrificed His Son as an atonement for 
such sins. The descendants of Adam are thus under this grace 
instead of the law in regards to their right to the resurrection.

Just as these references to law apply only to the Messianic 
salvation, so do those regarding grace. Christ did not establish 
some sort of general “period of grace” that freed us from the 
obligations to the law in this life. The dispensation of grace 
within the context of the Messianic salvation has been extended 
too far to include personal and national salvation. This has been 
the thinking despite the obvious fact that in a personal as well 
as a national context the keeping of the law can save us from 
the curses, plagues, hardships and bondage in this life (Lev. 26; 
Deut. 28). Thus the law is important in our personal lives.

It obviously was the ultimate plan of God for Adam and his 
descendants to have the law. But Adam could not have both the 
law with its curse of death and the right to immortal life. God 
thus placed the Tree of Knowledge in a most conspicuous and 
tempting place—right in the middle of the garden. God knew 
that Adam would at some time within his span of 930 years eat 
of the tree on his own accord. He therefore allowed the serpent 
to be the vehicle of the transgression to set up a theme of the 
“enmity” between his seed and the woman’s seed.

We Are Now Saved
When the Messianic salvation is spoken o f by New 

Testament writers it is spoken of in the past tense, that we have 
been saved, and thus it is something that is over and done with. 
Thus in this regard no one can say that one needs to be saved, 
or needs to “get saved.” The issue of salvation from death is 
academic, and it is foolish to say man has to do something to 
obtain it. Let us examine some of these verses:
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In Ephesians chapter 2, Apostle Paul talks about the effect 
Christ’s death and resurrection had on man’s destitute state:

4 But God, who is rich in mercy, because of his great love 
with which he loved us,
5 Even when we were dead in sins, has quickened us together 
with Christ, (by grace are you saved:)
6 And has raised us up together, and made us sit together in 
heavenly places in Christ Jesus:
8 For by grace are you saved through faith; and that not of 
yourselves: it is the gift of God:
9 Not of works, lest any man should boast.

Most preachers and theologians will read these verses and 
say “by grace you are saved” (past tense), but then say you also 
have to have faith to be saved (future tense). That is not at all 
what these verses are saying, as such an interpretation would be 
self-contradictory. The Messianic salvation brought about by 
Christ’s death and resurrection does not and can not depend upon 
our individual faith to bring it into operation. Our salvation and 
justification by Christ is “not of ourselves,” which means it is 
totally outside of ourselves. If one’s faith is required to be saved 
from death, then it is not a “free gift” but rather is something 
offered on a conditional basis, that is, you have to perform in a 
certain way to get the salvation. One could then surely “boast” 
how they achieved resurrected life due to their correct faith.

The mere fact that the act o f salvation is spoken of in the 
past context negates any supposition that you have to do 
something now, such as having faith to obtain it. Paul says God 
“has quickened us,” and “by grace you are saved,” The act 
is already done and thus you were saved from “death” before 
you were ever born. Why then does Paul say “through faith.” 
One Bible commentary on this verse remarks as follows:

8. For by grace are ye saved. That is, you have been saved. 
God’s grace is the source of our salvation. Through faith. 
Paul never says on account o f faith, for faith is not the cause, 
only the channel through which our salvation comes.7

7 The Wycliffe Bible Commentary, ed. Pfeiffer & Harrison, p. 1306.
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How is faith the “channel” by which the grace of God 
operated to save us from death? This verse is cross referenced 
to Romans chapter 4, where Paul speaks of Abraham being 
justified by faith, and thus God made a covenant or promise with 
him. As Paul says:

,*
Abraham believed God, and it was counted to him for 
righteousness.
For the promise, that he should be the heir o f the world, was 
not to Abraham or his seed through the law, but through the 
righteousness of faith.
Therefore it is of faith, that it might be by grace: to the end 
the promise might be sure to all the seed (Rom. 4:3, 13, 16).
Just as the promise to be “heir of the world” was imputed 

to Abraham’s seed “through the righteousness of [his] faith,” 
likewise the saving of Adam’s seed from death was imputed 
through Abraham’s faith. His faith to sacrifice his son for God 
was a direct corollary to God’s act of grace to save Abraham’s 
seed by sacrificing His Son—Jesus Christ. That is why the 
Messianic salvation, which was done by the grace of God, was 
through faith, not our faith, but Abraham’s faith.

The need for this type of salvation, like the title of heir of 
the world, was not something new God started with Abraham, 
but had originated with Adam. Adam had dominion in the 
world and the right to the Tree of Life. It was by Abraham’s 
faith that God confirmed that his seed would have the right to 
be “heir of the world,” and the right to the Tree of Life. Thus 
our right to the Tree of Life was made available by God’s grace 
so that salvation from death would be certain to all of the race 
of Adam who are the seed of Abraham. This salvation in
volving this death is already done and ‘finished’ (John 19:30), 
and was never within our control to obtain, as Paul writes:

[God] has saved us. and called us with a holy calling, not 
according to our works, but according to his own purpose 
and grace, which was given us in Christ Jesus before the 
world began.
But is now made manifest by the appearing of our Savior 
Jesus Christ, who has abolished death, and has brought life 
and immortality to light through the gospel (2 Tim. 1:9-10).
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Christ is “our Savior” because He “has abolished death,” 
meaning He saved us from the death we inherited from Adam, 
which was the loss of the right to be resurrected. The abolition 
of death is thus guaranteed to take full effect at the resurrection 
where “immortality” is obtained. It is because of this that we 
can say as Paul did that “God has saved us,” which the gospel 
makes manifest. The Messianic salvation is done and complete, 
we will receive resurrected life. In other passages Paul also 
speaks of saved in the past tense or as salvation we now possess, 
in which he is also alluding to the Messianic salvation.8

Much of the confusion on the matter of salvation has been 
the failure to distinguish the Messianic salvation from personal 
salvation. Christians have been picking certain aspects of each 
and have meshed them into their salvation doctrine or salvation 
plan. They have taken the “faith” of the personal salvation and 
the “under grace not law” of the Messianic salvation, along with 
other aspects of each, and have combined these together into a 
hybrid salvation doctrine which is confusing and inconsistent.

As a result of this, Christian ministers in recent times have 
conjured up the doctrine which asserts that a person needs to 
believe in Jesus or else they will not be “saved” and “go to 
heaven.” By going to heaven they mean immortality, which is 
actually obtained only by the resurrection. Thus, the modern 
preaching asserts that one gains or secures the right to the Tree 
of Life and thus immortality by believing in Jesus. To the 
contrary the Bible states that resurrected life is obtained only 
by the death and blood of Christ:

We also joy in God through our Lord Jesus Christ, by whom 
we have now received the atonement (Rom. 5:11).

In whom we have redemption through his blood, the forgive
ness o f sins, according to the riches o f his grace (Eph. 1:7).

8 1 Corin. 1:18; Titus 3:4-5. In Romans 3:25 Paul again uses the term
“through faith,” but here he is talking of reconciliation and justification, 
which are closely related to the Messianic salvation but are not the actual 
saving of us from death. See Romans 5:9-10 for a contrast between 
justified and saved, and between reconciled and saved.
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Christ’s sacrifice and shed blood completely redeemed us 
from our sins and death. If our belief is required then Christ’s 
sacrificial act was either incomplete or conditional. Our belief 
or disbelief has nothing to do with the atoning effect o f Christ’s 
sacrificial blood upon our sins. Yet scores of “Judeo-Christian” 
ministers assert the exact opposite, as two TV evangelists state:

The blood of Christ does you no good until you receive Him 
by faith.9
It is through Faith in the Lord Jesus Christ that the cleansing 
power of His Blood is applied. . . When we believe . . . then 
we receive full forgivness o f sins.10
The absurdity and blasphemy associated with such 

statements is obvious. These are typical examples of mixing 
personal salvation with the Messianic salvation. Belief does 
not “save” us from death, nor is it necessary to activate or apply 
the atonement of Christ’s Blood for our sins. Thus the quoting 
Acts 16:31 in support of such statements is foolish as that verse 
is speaking of personal salvation, not the Messianic salvation.

Messianic Salvation Personal Salvation
Spoken of in a 
racial context.

Spoken of in an 
individual context.

Salvation by grace. Salvation by faith, etc.

Salvation already exists. 
Have been saved.

Salvation obtainable. 
Can be saved.

Remission of sins by 
by the blood of Christ

Remission of sins by 
baptism, repentance.

Under the grace of God. Under the law of God.

Saved from death 
or loss of resurrection.

Saved from a variety 
of temporal problems.

Judged by your works. Judged by your works.

9 Adrian Rogers, Blessed Assurance, Love Worth Finding Ministries, 
Memphis, 1992, p. 17.

10 Dennis W. Costella, Got a Minute, Fundamental Evangelistic Association.



46 Salvation and Eternal Life

Only the Messiah could save us from death (i.e., the “second 
death”) by His sacrificial blood. This salvation is similar to the 
Passover God instituted in Egypt where He had Israel place the 
blood of a sacrificed lamb on the door posts of the house. Those 
who had not the blood on the posts would suffer the death of 
the first born son, as God stated to them:

And the blood shall be to you for a token upon the houses 
where you are: and when I see the blood, I will pass over 
you, and the plague shall not be upon you to destroy you, 
when I smite the land o f Egypt (Exodus 12:13).
We might ask, what would happen if a first born son in one 

of the houses with blood on the posts did not believe in God or 
had no faith in God to save him? The answer is he would be 
saved from the plague of death, for all God saw was the blood 
of the passover lamb on the posts, and that was all that mattered. 
It did not matter what one might have believed. This event was 
clearly to be a prefigure of the Messianic salvation — “For even 
Christ our passover is sacrificed for u s’’ (1 Cor. 5:7). When it 
comes to our sins which prevent us from being resurrected, all 
God sees is the blood of Christ; He does not evaluate our beliefs.

As another example, suppose two men were in a burning 
building and became unconscious from the smoke. A fireman 
fights his way to the two men and pulls them out of the building 
before it burns down, but some left inside were burned to death. 
Later, one of the men rescued thanks the fireman for pulling 
him out of the fire and gives him praise even though he does 
not remember the act. The other man denies that the fireman 
did anything. The question is, which of these two men were 
saved from death? They both were! What they each believed 
had no effect on their salvation which had already occurred.

The Messianic salvation is the same way, it is already done 
and past, and we have already been saved from the second death 
(no resurrection). So in terms of this death we are saved from 
it, as nowhere does the Bible say that if you believe then the 
blood of Christ will save you. This is nonsense, and the reason 
such nonsense prevails in Christian doctrine is because of the 
failure to distinguish which type of salvation is being referred
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to in Scripture. Whenever there is mention of the blood of Christ 
or atonement it is in reference to the Messianic salvation. And 
in all the verses in which it speaks of believing in Christ or 
having faith, it is in reference to personal salvation.

Most have wrongly assumed that the various uses of the 
words “save,” “saved” or “salvation” in the New Testament 
all have one universal meaning. There also exists the problem 
o f confusing things such as reconciliation, justification, 
sanctification, adoption or the receiving of the Holy Spirit with 
the act of saving. This inability to “rightly divide the word of 
truth” (2 Tim. 2:15) in this area has resulted in the formation 
of a hybrid salvation doctrine causing much error in this topic.

Restoration of the Tree of Life
The story of the Messianic salvation that began in Genesis, 

is completed with the book of Revelations. Here we find 
promises made to the faithful who prevail through afflictions:

To him that overcomes I will give to eat o f the tree of life.
which is in the midst of the paradise o f God. . . be thou
faithful unto death, and I will give thee a crown of life. . .He
that overcomes shall not be hurt of the second death (Rev.
2:7, 10, 11).
The thing promised is the eating of the Tree of Life, which 

corresponds to deliverance from the “second death.” This 
death was referred to in Genesis 2:17 in the phrase—“dying 
thou shalt die.”11 That is, by physical death (the first death) 
you will die and not be able to live again (the second death). 
The second death brings about the final end of things (Rev. 
20:14), and in its relation to the “lake of fire” represents a “final 
doom. ”11 12 Thus it is contrasted with “the book of life” (v. 15).

In Genesis 2 the Tree of Life was in the midst of the Garden 
along with the Tree of Knowledge, but here it stands alone, 
which means death cannot interpose again and deprive us access 
to the Tree of Life. These promises are reiterated when the
11 The Septuagint rendered it “die by death.”
12 Jamieson, Fausset & Brown, A Commentary, vol. 2, p. 600.
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great struggles on earth are over, and the children of God are 
in their resurrected glory and brought into the Holy City of God:

In the midst of the street o f it, and on either side of the river, 
was the tree o f life, which bore twelve fruits, and yielded her 
fruit every month: and the leaves o f the tree were for the 
healing of the nations. And there shall be no more curse, 
but the throne of God and the Lamb shall be in it, and His 
servants shall serve Him (Rev. 22:2-3).
The “nations” mentioned are those which have long before 

become the Lord’s and His Christ’s.13 They are referred to as 
‘those which are saved’ (21:24). Here again the Tree of Life 
is the only tree. The curse, or death, and its cause, the Tree of 
Knowledge, are removed. Thus the health-giving attribute of 
the leaves of the Tree of Life restore the dead to life. Nothing 
will prevent its healing power as the tree is no longer guarded 
with a flaming sword, but open to all who overcome (ch. 2:7), 
or those who now have clean robes:

Blessed are those who wash their robes, that they may have 
the right to the tree of life, and may enter by the gates into 
the city (Rev. 22:14).
Here we have the restoration to G od’s people of that which 

Adam lost by his transgression in Eden—the right to the Tree 
of Life. This right being lost by Adam’s fall, is now restored 
by the Redeemer and Messiah of Israel. But only those who 
have “washed robes” are given access to the Tree of Life. How 
have these robes been washed? Those who wear them “have 
washed their robes, and made them white in the blood of the 
Lamb” (Rev. 7:14).

By Christ’s sacrificed blood they are saved from the “curse” 
of the Tree of Knowledge which is death, and given access to 
the Tree of Life or immortality by way of the resurrection. This 
is the basic concept of the Messianic salvation and it should 
never be confused with personal or national salvation. Christ’s 
death and resurrection certainly fulfilled and accomplished other 
things than this salvation, but the salvation was the first and 
most important reason for His mission on earth.
13 Jamieson, Fausset & Brown, A Commentary, vol. 2, p. 603.
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The Role o f Eternal Life
A Salvation Conflict

The teaching that if one believes in Jesus they will be 
“saved” and thus go to heaven or be raptured is often based on 
certain verses that use the words “eternal life” or “everlasting 
life.” Some the most common verses used in this doctrine are 
in John chapter 3:

John 3:15 — That whosoever believes in him (the Son) should 
not perish, but have eternal life.
John 3:16 — For God so loved the world, that he gave his 
only begotten Son, that whosoever believes in him should not 
perish, but have everlasting life.
John 3:36 — He that believes on the Son has everlasting life: 
and he that believes not the Son shall not see life; but the 
wrath of God abides on him.

Such verses have been interpreted to mean that if one will 
believe in Jesus during their life, they will then be “saved” and 
will go to heaven when they die thus having “eternal life. ” We 
thus see Christian ministers pleading for people to “believe in 
Jesus,” and to “accept Jesus Christ as your personal savior.” 
Failure to do so will cause one to face “eternal damnation” or 
go to “hell.” These “unsaved” people will thus be barred from 
going to heaven and being in Paradise with Jesus just because 
they did not believe or have faith in Jesus Christ.

This concept o f “salvation” creates several definite 
problems and conflicts with Scripture and fundamental doctrine. 
First of all, nowhere does the Bible ever say one is going to 
heaven when they die. Not only is such a teaching absent from 
Scripture, but it is contrary to the whole teaching of the 
resurrection. What is the purpose of the resurrection if people 
immediately go to heaven when they die?
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Are such verses as these then saying that all we need to do 
to gain immortality by the resurrection is merely believe in Jesus 
Christ? That would make a complete mockery of the death and 
resurrection of Christ. His entire sacrifice would have been 
for nothing because all we really needed to do is believe in 
Christ. Some Christians will say, “well the shed blood paved 
the way but we also need to believe to obtain that goal.” At 
least with such a remark they are admitting that there is more 
to these verses than their literal or apparent meaning. But such 
a proposition suggests that Christ’s sacrifice and act of the 
“redemption of our body” (Rom. 8:23) and the forgiveness of 
sins were incomplete or conditional. There is something yet 
that needs to be done so the blood of Christ can have its full 
effect in washing away our sins, or to complete the atonement 
of Christ’s sacrifice, so that we may have “eternal life.”

But just how is this belief in Christ to be performed? Is it 
the same as faith, or does it involve praying? Is our belief 
incomplete or dead without works? Is conscious thinking of 
Jesus sufficient? And what of infants and young children who 
cannot comprehend the concept of Christ? But wait, there are 
more conflicts in Scripture on this matter, for it apparently 
reveals other things that we must do to obtain this eternal life:

• Christ said: “Every one that has forsaken houses, or brethren, 
or sisters, or father, or mother, or wife, or children, or lands, 
for my name’s sake, shall inherit everlasting life” (Matt 
19:29). The act o f “forsaking” involves more than believing.

• Those that “hear Christ’s word,” and “believes on God the 
Father has everlasting life” (John 5:24). So we also have to 
“hear” certain words and believe in God.

• “Whoever eats my flesh, and drinks my blood, has eternal life 
and I will raise him up at the last day” (John 6:54). Here 
one only needs to partake of communion to have “eternal life. ”

• Jesus asserted that “life eternal” is had by those who “know 
the only true God, and Jesus Christ” (John 17:3).

• Those who have aided and helped Christ’s brethren will have 
“life eternal,” but those who do not will have “everlasting 
punishment” (Matt. 25:34-46).



The Role of Eternal Life 51

There are other such verses which allude to the idea that one 
has to do certain things or meet certain conditions other than 
mere belief in Jesus to obtain “eternal life.” But is this what 
these verses are actually saying? It would seem something is 
not properly understood regarding such verses. Despite this 
preachers are clamoring every day for people to believe in Jesus 
so they can be saved and go to heaven and have “eternal life.”

Millions have heeded this message without question and 
despite the apparent problems and conflicts associated with it. 
They blindly accept it due to their desire to have something so 
great as eternal life in heaven, and out of their fear of avoiding 
something so dreaded as eternal fire and damnation in hell. 
Thus people believe in Christ for this reason, not because they 
truly want to understand Him and follow His ways. That so 
many should be so willing to accept this message would make 
one suspect there is something wrong with it. The truth of God 
is not always so popular.

The Definition of Eternal
There is indeed a great distortion in what is commonly taught 

regarding these “eternal life” verses. The first step to ascertain 
what is meant by them is to understand the meaning of the key 
words ‘eternal’ and ‘everlasting.’ Both of these words are 
translated from the Greek word aionios (#166).

This word according to Strong’s Greek Dictionary means, 
“perpetual, also used of past time, or past and future as well, 
eternal, for ever, everlasting, world began.”

Thayer’s Greek-English Lexicon says it means, “without 
beginning or end, that which always has been and always will 
be, without end, never to cease, everlasting.”

In Vine’s Expository Dictionary, vol. 2, p. 43, under the 
word “Eternal,” it states:

The predominant meaning of aionios, that in which it is used 
everywhere in the N.T., may be seen in 2 Cor. 4:18, where 
it is set in contrast withproskairos (“temporal”), lit., ‘for a 
season,’ and in Philm. 15. Moreover it is used of persons
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and things which are in their nature endless, as, e.g., of God, 
Rom. 16:26; of His power, 1 Tim. 6:16; and o f His glory,
1 Pet. 5:10; o f the Holy Spirit, Heb. 9:14; of the redemption 
effected by Christ, Heb. 9:12; and of the consequent salvation 
o f men, 5:9; as well as o f His future rule, 2 Pet. 1:11, which 
is elsewhere declared to be without end, Luke 1:33.

It is evident that the English words “eternal” and 
“everlasting” are good translations of the Greek word aionios, 
as it is used in the phrase —“the everlasting (aionios) God” 
(Rom 16:26). This word is used about 70 times in the N.T.

Many who have sensed that there is something wrong with 
the common salvation preaching which uses verses containing 
the word aionios, have claimed it means “age” or “age-long” 
or “age-abiding.” They point out that it is derived from the 
Greek word aion (#165), which can mean age or age-long, but 
can also mean: “the world, course, perpetuity, eternal, ever, 
beginning of the world, and world without end.” Aion is also 
transliterated as “eon” which means a very long period of time.1 
But these persons have adopted this one meaning of “age-long” 
for aion and applied it to all the verses in which aionios appears.

The word aionios, as an adjective, is used to express a 
quality or attribute of a noun such as “life.” What most have 
done is not only totally abandon the true meaning of aionios, 
they have wrongly applied a meaning from its derivative word. 
Why have so many done this? It is because they themselves, 
just like the ignorant Christians they are trying to correct, do 
not understand what is being said in the verses that use aionios. 
It means eternal, but it is not always used in a literal sense.

How can we ascertain the true meaning of a word or phrase? 
By looking at the context, comparing it with other verses, seeing 
if it conforms to or conflicts with established principles revealed 
in Scripture, and if it follows the basic rules of interpretation 
and construction.
1 According to the Concordant Literal New Testament, the word “aion” or 

“eon” means, “the longest segment of time known in the Scriptures. . . 
‘Age’ is not a suitable equivalent because it has been spoiled by misuse, 
being generally applied to an administration.”
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Eternal Life Not a Free Will Choice
As we examine the verses in which the term aionios (eternal) 

life is used, we find it is used in two tenses. It is used in the 
present tense, as though it is something now in possession, and 
in a future tense, as being something yet to be obtained. In those 
verses where this eternal life is described as already possessed, 
it is either revealed as something which was not the freewill 
choice of the person to possess, or as something that was 
previously provided for them by divine authority.

In John chapter 6, there is a long discourse between Jesus 
and the people, in which Jesus uses the term ‘aionios life’ four 
times. After Jesus had fed the “five thousand” with the “five 
loaves and two fishes,” the people thought to make him a king. 
He thus left them and went over the sea toward Capernaum. But 
the people followed Him not because of the miracles they saw, 
but because they “did eat of the loaves, and were filled” (v.26). 
The people actually wanted Jesus to repeat Moses’ miracle of 
the manna.2 Jesus explained that Moses’ manna, though it 
came from heaven, was not heavenly bread, and could not give 
true life. When Jesus stated that the true bread from heaven is 
of God and gives true life, the people then wanted this bread, 
as they still thought of it in material terms. Jesus then proclaims 
that He is “the bread of life” and even though they have seen 
Him they did not believe. Jesus then states:

All that the Father gives me shall come to me: and him that 
comes to me I will in no wise cast out.
For I came down from heaven, not to do my own will, but 
the will of him that sent me.
This is the Father’s will which has sent me, that o f all which 
he has given me I should lose nothing, but should raise it up 
again at the last day.
And this is the will o f him that sent me, that every one which 
sees the Son, and believes on him, may have everlasting life: 
and I will raise him up at the last day (John 6:37-40).

2 This was regarded as the greatest of the O.T. miracles, and it was expected 
that the Messiah would repeat it. A Commentary on the Holy Bible, ed. 
J.R. Dummelow, (N.Y. 1960), p. 786.
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It is to be noted that only certain persons are given to Christ 
by the Father, which relates to those who are called o f God. All 
of those that are given to Christ are the only ones who come to 
Christ, “which is the equivalent of believing on Him.”3 It is 
they who are figuratively given the “bread of life” (Christ) to 
eat and consequently have this “everlasting life.” It is said the 
people “murmured at Him” over this concept and Jesus replied:

No man can come to me. except the Father which has sent 
me draw him: and I will raise him up at the last day. . .
Truly I say to you. He that believes on me has everlasting 
life. (John 6:44, 47).
Those who murmured showed they did not know what it was 

to have the Father draw them. Without this drawing, being an 
inclination of the heart induced by God, one cannot come to 
Christ. The drawing also involves being “taught of God,” and 
those who hear His word or have “learned of the Father” will 
come to Christ (v.45). Those who are drawn by God believe 
in Christ, and it is they who are assured that Christ will resurrect 
or “raise him up at the last day.”4 For the same reason that 
they are chosen to come to Christ, they also have the bread of 
life (eternal life). They did not possess it because they believed.

The eternal or everlasting life spoken of in these verses is 
actually used as a metaphor to refer to Christ Himself, just as 
the “bread of life” is used to mean Christ. John in speaking of 
Christ says that “eternal life was manifested to us ” (1 John 1:2). 
Christ is “the life eternal.” So the eternal life in the context of 
these verses refer to one having Christ in them in a spiritual 
sense, which is necessary for one to believe in Him. A person 
who believes does not gain this eternal life but “has” it already, 
and that is why he believes. The same is true regarding the 
eating of the “bread of life,” it is partaking of it in a spiritual 
sense —i.e., God places it within us. It is not something one 
has control over, but whoever is said to eat it has eternal life:
3 The Wycliffe Bible Commentary, Moody Press, Chicago, 1962, p. 1086.
4 The word ‘resurrection’ is the Greek word anastasis (#386), and means: 

“raised to life again, rise from the dead, rising again.” Thus the phrase 
“raise him up at the last day” is equivalent to resurrection from the dead.
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Whoso eats my flesh, and drinks my blood, has eternal life: 
and I will raise him up at the last day (John 6:54).
One does not gain eternal life by taking communion (eating 

Christ’s flesh), but “has” it already. To “eat” means to have 
it internally within you. It is due to the fact one already has 
this eternal life that they can be said to have eaten of the body 
of Christ, and thus are led to believe in Him. Here again we 
have “bread of life” and “eternal life” used as metaphors to 
refer to Christ as the everlasting Sustenance of life. Thus when 
eternal life is spoken of as something already possessed, it is 
used as a metaphor of Jesus Christ, as John states:

And this is the record, that God has given to us eternal life, 
and this life is in his Son.
He that has the Son has life: and he that has not the Son of 
God has not life.
These things have I written unto you that believe on the name 
of the Son of God; that ye may know that you have eternal 
life, and that you may believe on the name of the Son of God 
(I John 5:11-13).
Notice John speaks in the present tense — “you have eternal 

life, ” which is equated with one who “has the Son. ” The “life” 
is Christ or it is in Him. This correlates to Christ’s proclamation 
that —“I am the way, the truth, and the life” (John 14:4), and 
with John’s description of Him — “In him was life” (John 1:4). 
One cannot elect to have this life, or obtain it by following Christ 
or believing in him. Rather it is already given to the elect of 
God, and those who have this motivating spirit will believe. 
Thus this eternal life when spoken of in the present tense is not 
immortality, it is Christ in spirit, but those who possess it will 
be raised to immortality. This distinction between these terms 
is made clear in John chapter 6 as one commentator points out:

The phrase “And I will raise him up at the last day,” is 
repeated four times (v. 39, 40, 44, 54)—showing most clearly 
that the “eternal life” which such a man “has” cannot be the 
same with the future resurrection-life, from which it is 
carefully distinguished each time.5

5 Jamieson, Fausset & Brown, A Commentary on the Old and New 
Testaments, vol. 2, p. 140.
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Christ also stated to the people that “he who eats my flesh, 
and drinks my blood, dwells in me, and I in him.” and “he that 
eats of this bread [given to him from heaven] shall live for ever” 
(John 6:56, 58). The people again murmured saying “This is 
a hard saying; who can hear it?” Christ thus responds:

It is the Spirit who gives life; the flesh profits nothing: the 
words that I speak unto you, they are spirit, and they are life.
But there are some o f you who do not believe.
Therefore I said unto you, that no man can come unto me. 
except it were given to him from my Father.
From that time many of his disciples went back, and walked 
no more with him (John 6:63-66).
Here Christ finally shows that the whole burden of the 

discourse is “spirit,” not mere flesh, and the “life” spoken of 
is in its highest sense. The bread, the flesh and blood, the life 
or eternal life are spiritually and metaphorically Christ, which 
no one can have “except it were given to him from my Father.” 
They are not obtained by belief, but rather when they are given 
to people by God they will believe. But this is not the message 
preached today as one TV minister stated:

It is with the will [of man] that we choose Christ, and that 
brings us into the assurance of salvation and the wideness of 
eternity.6
Man wants things such as belief and eternal life to be 

obtained by their will, but Christ said it is by the Father’s will. 
It is interesting to note that many of Christ’s disciples found this 
doctrine to be difficult and even offensive; just as many today 
have problems with biblical statements on election (Rom. 9:11; 
11:5). When many of them realized that this eternal life was 
not something for everyone, or could not be obtained by faith 
or works, they went on home and never returned to Him. One 
should readily see why the popular preaching today exists which 
asserts that anyone can get this eternal life by just believing in 
Jesus and accepting Him into your heart. No doubt had Christ 
preached this message He would not have lost so many disciples 
on that day. The universal interpretation and application of
6 Dave Breese, a sermon: Prophetic Promises, Colton, Calif., 1994.
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God’s grace, love, mercy, election, salvation and blessings is 
purely a humanist conception, for it is clearly not the way of 
God. It is God the Father that determines to whom He will give 
eternal life (Christ). And just as some are appointed to follow 
Christ, others are “appointed” to “reject” Him (1 Pet. 2:8).

These verses are thus not so different from Christ’s earlier 
discourse with Nicodemus in which Christ said one must be 
“born of the Spirit” to enter the kingdom (John 3:5, 8). Being 
born of the Spirit is something that comes from God (i.e., “born 
from above”), and is not a matter of personal decision. So it is 
with eternal life. Jesus reveals this in His prayer to the Father:

As thou has given him [the Son] power over all flesh, that he 
should give eternal life to as many as you have given him.
And this is life eternal, that they might know you the only true 
God, and Jesus Christ, whom you have sent (John 17:2-3).
Though Christ was given “power over all flesh” only those 

entrusted to Him (His sheep) does He give eternal life. The 
nature of this eternal life given brings one to the knowledge of 
God. Not intellectual knowledge, but a spiritual acquaintance 
with God which comes by being of God or a part of Him (1 
John 5:20). So again eternal life is related to the act of God in 
which He imparts His presence, word or spirit in a person who 
thereby believes, knows, hears or follows Him. Thus it is said:

Whosoever is born of God does not commit sin; for His seed 
remains in him: and he cannot sin, because he is born of God.
No murderer has eternal life abiding in him” (I John 3:9, 15).
Here the phrase eternal life refers to the divine, life-giving 

power God puts in His people, which works as a regulative 
principle now, and as a germ of future life. Jesus explains this 
concept to some of the “Jews” who were attacking Him:

You have neither heard his [the Father’s] voice at any time, 
nor seen his shape.
And you have not his word abiding in you: for whom he has 
sent, him you believe not (John 5:37-38).
These Judeans would not accept or follow Christ because 

G od’s word was not within them, which is the same as saying 
they were not “born of God” (1 John 3:9).
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Jesus was essentially saying that those who have been given 
eternal life are the ones which the Father will draw to Christ or 
has given the spirit to do so. It is because of this that they will 
be inclined to believe in and see Christ. The eternal life like the 
drawing or choosing by the Father came before the belief. But 
peachers today have turned this situation entirely around by 
asserting that first we must believe, then we will be chosen by 
God and given the “eternal life.”

When Paul and Barnabas were on their first mission to 
preach to the dispersed at Antioch, “almost the whole city came 
to hear the word of God.” But the “Jews” were envious and 
spoke against what Paul had said. Paul and Barnabas explained 
to the Jews that the word was spoken to them first, but since 
they rejected it, and judged themselves “unworthy of everlasting 
life, we therefore turn to the nations. ” They continued and said:

For so has the Lord commanded us, saying, I have set thee 
to be a light o f the Nations, that you should be for salvation 
unto the ends of the earth.
And when the people heard this, they were glad, and glorified 
the word of the Lord: and as many as were ordained to eternal 
life believed (Acts 13:47-48).
Only those that were already ordained to eternal life believed 

the words of God which Paul and Barnabas spoke. Eternal life 
was predetermined to be within them, and they thus believed. 
The ordaining of eternal life upon them preceded their belief. 
The “Jews” which rejected the word of God had in effect passed 
sentence upon themselves that they were not ordained with this 
eternal life and thus were “unworthy” in God’s sight. They 
had not been “chosen” and “predestinated” by God “before the 
foundation of the world” (Eph. 1:4-5). Thus, like the rich man, 
they will not believe even though one rose from the dead to 
persuade them (Luke 16:31).

The Apostle Paul says that “the gift of God is eternal life” 
(Rom. 6:23). It is not a conditional gift or something we have 
to earn by our faith or works, but is a “free gift” which has 
been given to certain persons — those “called to eternal life” 
(1 Tim. 6:12; Heb. 9:15; 1 Pet. 5:10). If God has already given
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certain persons a gift, then no amount of faith or belief or good 
deeds is going to put that gift into the possession of those it was 
not given. We thus see that eternal life, used as a metaphor in 
the present tense, is the Deity in spirit which motivates people 
to believe, and is also a connecting link to true immortality:

And if Christ [eternal life] be in you, the body is dead because 
o f sin; but the Spirit is life because of righteousness.
But if the Spirit of him that raised up Jesus from the dead 
dwell in you, he that raised up Christ from the dead shall also 
quicken your mortal bodies by his Spirit that dwells in you 
(Rom. 8:10-11).
The presence of the Spirit of God is equivalent to saying one 

“has everlasting life,” and thus “is passed from death to life,” 
and will follow Christ (John 5:24). Though the body is 
effectively “dead” due to sin, those possessing the Spirit of life 
guarantees that God will raise them up as He did Christ, thus 
effectively having “life. ” Those who do not have this Spirit are 
not one of Christ’s elect. One cannot elect to be Christ’s elect, 
nor can one force God to elect them by their believing in Christ.

The distortion with these verses is that ministers have turned 
them around. They have belief first, then eternal life (which 
they also misinterpret). The true order is election, eternal life, 
then belief. To further show how eternal life used in the present 
tense is not something that people have a free will choice upon, 
the following are some brief references to that effect:
C> The "water" which one drinks that yields "everlasting life" is 

given by Christ (John 4:14). It is not obtained on our own.

C> Some are "called to eternal life," and only these people can 
"lay hold" on it (1 Tim. 6:12).

O "God's "elect" have "hope of eternal life, which God has 
promised before the world began" (Titus 1:1-2). If one was not 
predestined to have eternal life, it cannot be acquired by belief.

Those who have been "justified by grace" are "made heirs 
according to the hope of eternal life" (Titus 3:7). One cannot 
choose to be an heir and thus have eternal life.
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O  But you [Jews] believe not, because you are not of my sheep, 
My sheep hear my voice, and they follow me; And I give to 
them eternal life (John 10:26).

O  Christ died "for the redemption of the transgressions that were 
under the first testament," so that by His death "they which are 
called might receive the promise of the eternal inheritance" 
(Heb. 9:15). Only Israel was under the first testament, and 
obviously only they are "called" to receive eternal life.

O John says that eternal life was "promised to us" by the Father 
(1 John 2:25). As a promise of God it comes upon us by God's 
w ill not by man's w ill, faith or belief.
When eternal life is spoken of in the present tense it is quite 

obvious that the literal sense of the term is not meant (except 
perhaps as a “gift” or “prom ise”). It is used in a metaphorical 
sense to refer to the attribute of God or Christ given to God’s 
elect, but in a way is related to eternal life in a literal sense.

Eternal Life as a Consolation & Reward
As we look at other verses that use the term aionios life 

(eternal or everlasting life), it is noted that some are spoken of 
in a future tense. When eternal life is spoken of in a future 
tense, or as something one will have, it is spoken of in a 
consolatory manner. In other words, as something that is stated 
to comfort or console the believer, or to reassure him that his 
faith and deeds are not in vain.

When the Apostle Peter asked Christ what he and the 
apostles will have to look forward due to their forsaking all 
worldly things and following Him, Christ responded:

And Jesus answered and said, Assuredly I say unto you. There 
is no one who has left house, or brethren, or sisters, or father, 
or mother, or wife, or children, or lands, for my sake and 
the gospel’s,
who shall not receive a hundredfold now in this time, houses, 
and brethren, and sisters, and mothers, and children, and 
lands, with persecutions; and in the world to come eternal 
life (Mark 10:29-30, also in Matt. 19:29 and Luke 18:30).
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Here Christ offers a consolation to Peter and the apostles 
and other followers, that though they sacrifice much in this life 
to advance Christ’s kingdom on earth, they can look forward to 
rewards in this life, and in the next. The reward and consolation 
“in the world to come” is called “eternal life,” and is not used 
here, and in many other verses, to refer to the resurrection. 
Once we understand the difference between the resurrection or 
“regeneration” (Matt. 19:28) and the usage of “eternal life” 
much of the confusion surrounding this term will end.

The resurrection is not eternal life. Rather eternal life is 
used here as a reward one obtains after they are resurrected and 
after the final judgment. Thus when one believes in Christ and 
follows Him, and sacrifices for His sake and His kingdom, they 
are consoled that they will have eternal life, which is used in 
contrast to punishments. It thus is a status of immortality.

In Matthew 25 we find a good example of where eternal life 
is used in a consolatory manner, and of its nature as a final 
reward for the good deeds done on earth. After Christ gives 
the parable of the talents, in which the profitable servants are 
rewarded and the unprofitable servant condemned, he gives a 
dissertation on the Final Judgment after the resurrection, with 
Himself as the “King” sitting “upon the throne of his glory” 
judging His people.7 The King separates the “sheep from the 
goats” and praises the sheep for their deeds of kindness done to 
His “brethren,” which He treats as done to Himself. The King 
then turns to the goats and judges them:

Then shall he say also unto them on the left hand, Depart 
from me, you cursed, into everlasting fire, prepared for the 
devil and his angels:
For I was hungry, and you gave me no meat: I was thirsty, 
and you gave me no drink:

7 “The nations will be judged as individuals, not as groups” Wycliffe Bible 
Commentary, p. 976. “This should not be understood to mean the 
heathen nations” Jamieson, Fausset & Brown, A Commentary, p. 59. 
“Christ here speaks of the judgment of Christians alone, because that was 
the question which most concerned the Apostles and their future 
converts” Dummelow, A Commentary, p. 707.
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I was a stranger, and you took me not in: naked, and you 
clothed me not: sick, and in prison, and ye visited me not.
Then shall they also answer him, saying. Lord, when did we 
see you hungry, or thirsty, or a stranger, or naked, or sick, 
or in prison, and did not minister unto thee?
Then shall he answer them, saying, Verily I say unto you, 
Inasmuch as you did not do it to one o f the least of these, 
you did it not to me.
And these shall go away into everlasting punishment: but the 
righteous into life eternal (Matt 25:41-46).
These verses speak of the future rewards and punishments 

associated with the resurrection and Final Judgment. The term 
“eternal life” is thus used to designate the status or reward one 
will possess for their godly acts and deeds in this life; while the 
term “everlasting punishment” is used for the status or judgment 
one will receive for the ungodly acts and deeds done in this life. 
Since both terms are used after the resurrection, the status is 
permanent and perpetual. In both cases “eternal” (aionios) 
conveys the aspect of unending duration.

Jesus in His discussion with Nicodemus brings us to the 
frequently quoted verse of John 3:16. The whole context of the 
surrounding verses is one of consolation and assurance of the 
fate and status of those that believe in Christ. We are first 
confronted with the difficulty in understanding the “heavenly 
things” which Jesus was trying to express to Nicodemus (v. 12). 
Jesus also asserts that “no man has ascended up to heaven” (v. 
13), proving that all who have died are still in the grave. Jesus 
then relates His own death to our condition:

And as Moses lifted up the serpent in the wilderness, even 
so must the Son o f man be lifted up,
That whosoever believes in him should not perish, but have 
eternal life (John 3:14-15).
When Israel spoke against God in the wilderness, He sent 

fiery serpents among the people which bit them, causing many 
to die (Num. 21:6). When the people pleaded for help, God 
told Moses to make a fiery serpent, and set it on a pole, “and 
it shall be that everyone who is bitten, when he looks at it, shall



The Role of Eternal Life 63

live.” As the Israelites that were afflicted with the venom of 
the fiery serpents looked with expectancy and hope toward the 
emblem of the serpent being raised to restore their life; so too 
must sinners look in faith to Christ as our Savior, who came “in 
the likeness of sinful flesh, on account of sin” (Rom 8:3), to 
heal us of our sin. In both cases there exists the perishing 
condition of G od’s people by reason of sin, and in both cases 
the remedy was divinely provided. Thus we who believe and 
know this have the consolation that though we deserve death, 
we will not perish, but have eternal life.

John 3:16 is spoken of in the same vain as the previous 
verses but enlarges upon God’s act of salvation. The believer 
is consoled in like manner that due to Christ’s act, “he should 
not perish,” which here refers to the ultimate or final death, 
“but have everlasting life,” a status of immortal life. The 
nonbeliever does not “perish” (in terms o f the “second death”), 
but rather is “condemned” (v. 18). Christ next explains what 
this condemnation involves:

And this is the condemnation, that light is come into the 
world, and men loved darkness rather than light, because their 
deeds were evil.
For every one that does evil hates the light, neither comes to 
the light, lest his deeds should be reproved (John 3:19-20).
The condemnation against those “that believe not” is due to 

their rejection of the Christian life. If they had not rejected it 
they would not have continued in their evil deeds. Thus those 
who don’t believe in Christ have no hope in anything other than 
this life and thus have no consolation in eternal life, or being 
raised from the dead. It thus is meaningless to tell them of it. 
The message and hope of eternal life is only for believers, that 
they might know their faith is not in vain, as Apostle Paul said:

For if the dead rise not, then Christ is not raised:
And if Christ be not raised, your faith is vain; you are yet 
in your sins.
Then they also which are fallen asleep in Christ are perished.
If in this life only we have hope in Christ, we are of all men 
most miserable (1 Corin. 15:16-19).
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The inference here is that we need not think that those who 
died in faith to Christ died in vain and are utterly perished. We 
know that since Christ has risen, the resurrection is possible. 
The main concern then is to console believers. Likewise, when 
the faithful Lazarus died, Martha said that Lazarus “shall rise 
again in the resurrection at the last day,” Jesus said to her:

“I am the resurrection, and the life: he that believes in me, 
though he were dead, yet shall he live: And whosoever lives 
and believes in me shall never die. (John 11:25-26).
Here “resurrection,” like the words “bread” or “eternal 

life,” is used as a metaphor for Christ. Jesus gives consolation 
to not only Martha but to all believers that, though they will 
die, their is hope in life by the resurrection. The words ‘He 
that believes’ apply primarily to Lazarus, as Lazarus was a 
believer in Christ. Since a believer had died, the incident was 
a serious concern to many of his surviving friends and 
companions. Lazarus being raised from the dead was to be an 
assurance and pledge to all believers that Christ had the power 
to restore life, both physically and spiritually.

Thus the solemn words that Jesus is the resurrection and life 
are often used as a consolation at burial services as they were 
here. Nothing is said of nonbelievers as that was not the subject 
of concern with Martha and Mary, to whom many of their 
kinsmen came “to comfort them concerning their brother” 
(v.19). The message is aimed at believers in Christ and does 
not imply an exclusion of nonbelievers from the resurrection.

Thus where the term “eternal life” is spoken of in the future 
tense, it is stated as a reassurance to believers of their destiny. 
Eternal life is a hope (Titus 1:2), and something to look forward 
to (Jude 1:21). Eternal (aionios) life is not the actual act of 
resurrection, nor is it immortal life, but rather is more of a 
quality or status of the immortal life one will have. We thus 
often see eternal life distinguished from immortality.8 To 
better understand how eternal life is used as a status of im
mortality we need to understand the nature of God’s judgment.
8 Romans 2:7; 1 Timothy 1:17; 2 Timothy 1:10.
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Judfjment and Eternal Life
While the Messianic salvation is an academic issue, that is, 

beyond our ability to do anything about it, the end result of what 
it achieves is not. The Messianic salvation was to achieve for 
us immortality by the resurrection. However, the end result of 
that immortality will be dependent upon what we do in this life, 
or rather on how God judges our works in this life.

As we have seen, Christ often made reference to the idea 
that the things which we do in this life will have a bearing upon 
the status or nature of the next life. This was the point behind 
the parable of the talents and the parable of the pounds. The 
talents or pounds represent the skills, abilities, resources and 
opportunities God has given us. The manner in which we deal 
with these things in promoting God’s will on earth, will have 
an effect on our judgment in the next life. Jesus also represented 
the acts of sowing and reaping as doing God’s will and spreading 
His word, a task which involves many persons:

And he that reaps receives wages, and gathers fruit unto life 
eternal: that both he that sows and he that reaps may rejoice 
together (John 4:36).
The prophets and Christ were the first sowers of the Word 

and the Apostles reapers, but they also became sowers and their 
disciples reapers, and so the process continues. Here the concept 
of eternal life is spoken in the future tense. Thus the “wages” 
earned and the “fruit” gathered by those that reap and sow 
correlate to personal rewards enjoyed not only in this life, but 
in the next life or the resurrected life. The reward being “life 
eternal.” Paul also alludes to this same concept when he said:

I planted, Apollos watered, but God gave the increase. . . 
Now he that plants and he that waters are one; and every 
man shall receive his own reward according to his own labor 
(1 Corin. 3:6, 8).
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Here again we have many workers in the same ministry and 
service to God who are to have one aim, though every worker 
is separately responsible in “his own labor.” He thus shall 
receive “his own reward,” or wages. Paul is speaking of the 
Day of Judgment when “everyman’s work shall be revealed by 
fire.” If the work survives this fire he has a “reward,” but if 
the work shall be “burned” he shall “suffer loss, but he himself 
will be saved” (vv. 13-15). It is interesting that when someone 
disagrees with another person’s doctrine or work they say he is 
going to “burn in hell,” thus meaning he will not be in heaven. 
But Paul says his work will be burned, not the person. The 
person may be doing something contrary to the will or way of 
God, but he will still be resurrected or be “saved” from the fire. 
But what ever one plants, that will be the nature of his reward:

Be not deceived; God is not mocked: for whatsoever a man 
sows, that shall he also reap. For he who sows to his flesh 
will of the flesh reap corruption, but he who sows to the Spirit 
will of the Spirit reap everlasting life. (Gal. 6:7-8).
God will judge according to works, which are seeds sown 

for eternity o f either joy or woe. Jesus also said to “labor for 
the meat which endures to everlasting life” (John 6:27), and to 
“lay up for yourselves treasures in heaven” (Matt. 6:20). This 
is in reference to rewards received in the resurrection for good 
deeds done on earth, and are the ends we should work towards.

Judgment is the one aspect which is common to personal, 
national and Messianic salvation. In each judgment is accord
ing to works or the keeping of the law. In other words, salvation 
does not negate judgment in the life to come— “It is appointed 
for men to die once, but after this the judgment” (Heb. 9:27). 
The function of the Messianic salvation was to save us from the 
curse of the law, not from the judgment of the law. So while 
Christ blotted out our sins and the law, this was done only in 
regards to the matter affecting death — “the wages o f sin is 
death. ” It relates to abolishing the death penalty brought upon 
us by our sins so we could be restored to Adam’s status in Eden, 
i.e., possessing the right to be resurrected. Christ’s blood does 
not affect sin or the law for the purpose of judgment by the law, 
either now in this life or in the next life (Rom. 2:12).
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That which the Bible reveals on future judgment also 
provides further evidence that belief is not a requirement to be 
resurrected. In fact, being good or righteous is not necessary, 
for even the unjust will be resurrected, as the Apostle Paul 
stated: “There shall be a resurrection of the dead, both of the 
just and unjust” (Acts 24:15). In the book of Daniel it also 
infers that the unjust will be resurrected:

And many of them that sleep in the dust of the earth shall 
awake, some to everlasting life, and some to shame and 
everlasting contempt (Dan. 12:2).
Those that have died are referred to as being “asleep.” As 

inferred here, not all that are “asleep” will be awaken or 
resurrected, only those of the seed of Adam can ever obtain the 
resurrection.1 Of those that are resurrected, there is a clear 
difference in their status. Some are rewarded and some are 
punished. In the above quote “everlasting life” is not the 
resurrection, but is a reward or status of some of those who are 
resurrected. This status is distinguished from the “shame” and 
“everlasting contempt” others will have who are also 
resurrected. This concept is reiterated by Christ who, after 
speaking of those who had done nothing for Him in this life, 
says, “And these shall go away into everlasting punishment: but 
the righteous into life eternal” (Matt 25:46).

The unjust and unrighteous will be resurrected to an 
“everlasting punishment.” Thus a nonbeliever will also be 
resurrected. But what is his status? Belief will no doubt have 
an affect on one’s status in the life to come, but it does not by 
itself give one the right to eternal life in the literal sense. Rather 
belief indicates one has eternal life in the metaphorical sense, 
and in the resurrection they will have it in the qualitative sense 
as a reward. Thus “everlasting punishment” is also used in a 
qualitative sense to describe the status one will have in the 
resurrection.1 2 It could not mean one is left in the grave as one 
could not possess such a thing if they are dead and nonexistent.
1 Christ came to redeem only those that were under the curse of the law 

(Gal. 3:13). Only people descended from Adam were under this curse.
2 The ‘everlasting destruction’ of 2 Thes. 1:9, means the same. It refers to 

those not allowed in the glory, light or presence of God (Matt. 25:30, 41).
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When Jesus explained to the Judeans that the Father has 
given Him life in Himself, and authority to execute judgment 
also, He was talking of the judgment of those who have a right 
to life, that is, those who have the right to be resurrected. This 
is not limited to those who believe, for Jesus states:

Marvel not at this: for the hour is coming, in the which all 
that are in the graves shall hear his voice,
And shall come forth; they that have done good, unto the 
resurrection of life; and they that have done evil, unto the 
resurrection of damnation (John 5:28-29).
It would seem logical that terms such as “resurrection of 

damnation,” “everlasting punishment,” “eternal damnation,” 
and “everlasting contempt” all have reference to the same thing. 
They relate to the Great Day of Judgment where God judges 
those He has resurrected, giving them their due rewards and 
punishments. Like the parable of the pounds in Luke 19, some

are rewarded much, some 
little, while others receive 
no rewards but only 
condemnation or punish
ments. It is the latter who 
have “everlasting punish
ment,” for the punish
ments they receive, like 
the rewards of the just, are 
a permanent and final con
dition of their immortal 
lives. It thus is stated as a 
“damnation.” On the 
other hand, those who 
have rewards, no matter 
how small, are regarded 
as being resurrected to 

“everlasting life.” The Judgment o f both rewards and 
punishments is forever and permanent, for this judgment is an 
“eternal judgment” (Heb. 6:2). The judgment apparently 
occurs after the resurrection (Rev. 20). And what are we judged 
upon? The deeds and works we have done in this life:

THE NATURE OF JUDGMENT

Rewards Punishments
Honor Shame

Eternal or 
Everlasting life

Everlasting
contempt

Glory Damnation
Sit in the 

Light of God
Cast into 

outer darkness
Gain Loss

Joy and a 
Crown of life

Woes and 
wails

Eternal
inheritance

Everlasting
punishment
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We must all appear before the judgment seat of Christ; that 
everyone may receive the things done in his body, according 
to what he has done, whether it be good or bad (2 Cor. 5:10).
For the Son o f man shall come in glory . . .and then shall 
reward every man according to his works (Matt. 16:27).
The division between the rewards and punishments may not 

be so polarized and discrete as indicated by terms such as 
everlasting life and everlasting contempt. But rather, like the 
division of good and evil, there are graduated and varying 
degrees between them. But one thing is made all too obvious 
and logical, and that is there is not an equality of status in the 
resurrection. If everyone were to be placed on the same level 
and status, or the rewards and punishment are but temporary, 
then all of the exhortations to do good, to be righteous, to keep 
the law, or follow the ways of God are vain and empty words. 
There would be no reason to act godly or do anything for God 
as it really would not matter since everyone would be of the 
same status after they are resurrected.

If there is not a future state of rewards and punishments, 
then it would be prudent to be materialistic and secular; to lie, 
steal, cheat, or kill to get ahead in this life because it will not 
make any difference when we are resurrected. The idea that all 
are going to be in a blissful and glorified state o f existence in 
the resurrection, standing on equal footing in the presence of 
God is a humanistic conception of things. Paul clearly states 
that all persons will not be equal in the resurrection:

There is one glory of the sun, another glory of the moon, and 
another glory of the stars; for one star differs from another 
star in glory.
So also is the resurrection of the dead (1 Corin. 15:41-42).
The different bodies which persons have in the resurrection 

correspond to the different rewards they receive. God is just 
and people will pay for their ungodly and unlawful acts in the 
next life. The decision of “everlasting punishment” is a 
judgment from a just and sovereign God, who is “no respecter 
o f persons” (Acts 10:34), and “who will render to every man 
according to his deeds" (Rom. 2:6).
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Conclusion

The more one studies into the concepts of salvation and 
eternal life as presented in the Bible, the more one finds error 
and disparagement with what is being preached in the Christian 
churches on such matters. Words have undergone a change in 
meaning by way of misinterpretation, and the “sound doctrine” 
of Scripture has been replaced by mysticism and humanism.

Salvation is more correctly a concept or message than a 
doctrine. Doctrine exists when a set of ideas, beliefs, and facts 
are used to establish a specific principle or position about the 
concept. The prophets, Jesus, and the Apostles all gave doctrine 
or teaching on the concept of salvation as well as eternal 
0aionios) life. But their true doctrines have been displaced by 
the man-created doctrines of preachers and theologians.

The primary cause of this is derived from using the Pharisaic 
method of Bible interpretation. That is, applying the apparent 
or literal meaning of a word or phrase to interpret what had been 
said. Thus when Christ referred to Himself as the Temple, and 
that He would restore it in three days after it was destroyed, the 
Pharisees condemned Christ for the ridiculous notion that He 
could rebuild their great Temple in three days. There are 
numerous examples that this type o f interpretation was 
employed by the religious Pharisees. The religious leaders 
today use this same type interpretation to distort the true 
doctrine of Christ. Thus when they encounter words such as 
life, death, eternal or saved, they readily apply the apparent 
meaning to them thereby creating a ridiculous doctrine.

A second major problem in understanding the true doctrine 
in the Bible has been the practice o f giving a universal 
application to words and concepts. To what degree salvation 
extends is determined by what the salvation is, and the context 
in which it is used, and seeing if the interpretation conforms to 
other Bible principles and doctrines.
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Most Christians avoid the task of determining the context of 
a verse and resort to universalism. They thus take the concepts 
of God’s love, mercy, grace, and salvation and indiscriminately 
splatter them around so they conform to all cases and situations, 
or to “all men” or “whosoever” wants them. It is the context 
of what is being said and its conformity to other Bible doctrines 
which must dictate the use or application of such things. But 
Christians have a bad habit of being indiscriminate and giving 
words universal meanings, or applying them in a universal 
context. There is no universal doctrine of salvation in which 
all the verses dealing with the words “saved” or “salvation” 
mean the same thing, or can be applied to the same situation.

The inability to discriminate is also the reason all preachers 
and theologians have failed to distinguished between personal 
salvation, and the Messianic salvation. Thus in the verses which 
speak of believing in Christ or trusting in God so as to be 
“saved,” they are all in reference to personal salvation. Not 
one of these verses are in reference to the Messianic salvation 
involving the atonement by Christ’s sacrificial blood.1 But 
preachers have indiscriminately meshed the aspects of these two 
different types of salvation together yielding a very inconsistent 
and distorted hybrid salvation doctrine.

Personal salvation can apply to most anyone. However, the 
Messianic salvation, which saved Adamic man from the second 
death, applies to only true descendants of Adam—about 9% of 
the w orld’s population. Of that group perhaps a minority will 
inherit the reward or status of “eternal life.” The restriction 
and limitation upon so great a thing does not set well with the 
human heart. Man wants universal equality regardless of what 
the Bible or nature reveals to the contrary. Thus ministers have 
found it necessary to broaden the scope of this salvation to 
include “whosoever will believe.” They will thus have bigger 
congregations, more revenue, and less conflict with the world. 
The way in which they have broadened (and thus distorted) the 
Messianic salvation is by mixing it with personal salvation.
1 This is also true regarding the verses dealing with baptism, repentance, 

prayer and confession. They are about personal salvation.
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This hybrid salvation doctrine, along with literal interpretations, 
has brought about a new salvation doctrine producing a pre
conceived notion in the minds of Christians as to what the words 
“saved” or “eternal life” mean.

Without describing what one is to be saved from, or what 
type of salvation is involved, all that preachers have been doing 
is babbling on this subject o f salvation. They will continue to 
babble on this topic as it is very difficult to overcome centuries 
of corrupt indoctrination and a lifetime of exposure to it. Most 
Christians are now so conditioned as to what “saved” means 
that they cannot even ask the logical and natural questions that 
they normally would ask to clarify the matter. They are so 
conditioned that their minds automatically fall into the doctrinal 
rut o f the man-made salvation doctrine, thus being unable to 
rationally probe and examine the subject. To them, saved is 
saved is saved, it all means the same thing and always has. Thus 
whatever they say about salvation or one being “saved” is 
meaningless babble.

What Christians need to do is get their eyes off heaven and 
instead fix them upon what Christ was most concerned 
about—our daily lives on planet earth. The only thing we have 
any control over in the next life is our status of rewards or 
punishments which are determined by our daily works on earth.

Christians also need to learn that the concept of salvation 
exists under a variety of terms other than the word “saved.” It 
also exists by the use of such terms as healed, preserved, 
restored, redeemed, helped, made safe, made whole, delivered, 
avenged, defended, rescued, protected, health and victory. 
Even where no such words exist the concept can be found.

Also, salvation must not always be confused with the 
concepts o f redemption or conversion. Salvation is the more 
broad and inclusive term. Thus a conversion or a redemption 
could be a salvation, but it is not proper to say that salvation is 
the same as redemption or conversion.

While salvation is the most prevalent message in the Bible, 
it has become the most misunderstood, mainly because man is 
not satisfied with what God has ordained on the matter.


